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(4) The effect of the divine appointment is widened. In Jeremiah the sheep in the source 

text will be saved and secure .. Jer 23:4) with proper tending of the 

newly raised shepherds. Whereas in Zechariah new leadership will be raised not only 

to provide security (10:4), but also to lead the empowered Judeans to fight in battle 

(Zech 10:5). The military language is strong in Zech 10:3-5 but absent in Jer 23:1-4. 

What might be the intention of extending the effect of the installation of new leaders? 

As we have argued in the previous chapter Yahweh intends to prepare Judah as a 

weapon fighting for Ephraim (Zech 9:13). Thus the extension ofthe effect here fits 

well our suggestion that the restored Judeans under effective leadership are to be 

instrumental in securing the return of the rest oflsrael (10:6-12). The military aspect 

of the text reflects the redemptive role of the revived Judah who will battle against 

great powers in order to free the captives. 158 

(5) The impact of the alluded literary context is enlisted. The whole restoration process 

depicted in Jer 23 includes three stages-the rectification of the frustrated leadership 

situation (23:1-4) is followed by the coming of a Davidic king (23:5-6) and a grand 

return of all exiles to the land (23:7-8). By staying at the first stage of the restoration, 

Zech 10:3-5 leaves the readers in a state of suspense, forcing them to look for the 

rest of the restoration-the promise of the righteous rule of a Davidic king (23 :5-6) 

and the vision of the return of the north and of the south to the land (23:7-8). The 

former links the audience back to Zech 9:9-10 where a Davidic king with elaborate 

attributes is envisioned. The latter forms the core ofZech 10:6-12 where the return 

of the northerners is expected. By taking the alluded literary context as an 

158 See "The Invitation to Return" in CHAPTER FIVE. Cf. Meyers and Meyers, Zechariah 9-14, 
198-99. 
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intertextual backdrop, the text reminds the Zecharian readers that they should 

participate in the salvation of their dispersed brothers so that the full restoration 

anticipated in Jer 23 will be completely realized after the remaining exiles have 

returned to the land as envisioned in Jer 23:7-8. 

Besides Jer 23:1-4, the shepherd-flock motif, with Yahweh rebuking the corrupt 

shepherds and promising salvation to his flock, is also strong in Ezek 34 where the word 

C'i~n~ is attested too. Of the four instances where the word c·i~n~ is used to refer to 

leadership (lsa 14:9; Jer 50:8; Ezek 34: 17; Zech 1 0:3), Ezek 34:17 exhibits the closest 

affinity with Zech 10:3, in which the c·i~n~ in both passages refer to the leaders of the 

Israelites. 159 Besides the word i~rw, there are other shared words/phrases between the 

two texts and their literary contexts: i1l1i (Ezek 34:2, etc.; Zech 1 0:2c, 3a), ~iil1 (Ezek 

34:12; Zech 10:3b), i1~i r~~ ... 'J~~ (Ezek 34:8; i1l'., r~---1~~-,~~ ofZech 10:2c). Based on 

the above, we register Ezek 34:1-22 as an intertext of Zech 10:2c-3, with i~n~, i1.11i, ;.,,.11, 

i1l'., r~~ ... 'J~~ as markers. 160 

Ezekiel 34:2, 8, 12, 17 

2 "Son of man [human], prophesy against the shepherds of Israel ('='~liD' 'l1,i). 

Prophesy and say to those shepherds (C'l'.,), 'Thus says the Lord GoD, "Woe, 

shepherds of Israel ('='!!tliD'-'l'.,) who have been feeding themselves! Should not 

the shepherds (c•l.'i) feed the flock (l~~::r)? 

8 "As I live," declares the Lord GoD, "surely because My flock (·J~~) has 

become a prey, My flock ('J~:!:) has even become food for all the beasts of the 

field for lack of a shepherd (ill'., l'!!to), and My shepherds('~.,) did not search 

for My flock (·J~~), but rather the shepherds (c'l1i;;'l) fed themselves and did 

not feed My flock ('J~t~ ); 

12 "As a shepherd (i1i.)i) cares for his herd (,.,,.11) in the day when he is among 

159 In Isa 14:9 the word "i1n.!? refers to all the leaders ofthe earth, whereas in Jer 50:8 it is used as a 
metaphor. 

16° Cf. Duguid, "Messianic Themes," 270; Mitchell, et al., Zechariah, 245; Mason, "Some 
Examples," 347; Larkin, Eschatology, 93. 



his scattered sheep (i)~:!:), so I will care for My sheep(·)~:!:) and will deliver 

them from all the places to which they were scattered on a cloudy and 

gloomy day. 
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17 "As for you, My flock(·)~:!:), thus says the Lord GoD, 'Behold, I will judge 

between one sheep and another, between the rams and the male goats (c•,,np). 

Allusion to Ezek 34:1-22. Ezekiel34 is a literary unit, opening with a message 

reception formula: ,~~" ·~~ :11:1•-,~, ':1'1, which next occurs in 3 5: 1. The chapter as a 

whole is both an oracle of judgment and an oracle of salvation. It can be divided into 

four units. The first one (vv. 1-16) begins with a severe condemnation of the shepherds 

who only profited from their positions without exercising proper responsibility (vv. 2-4). 

As a result, the flock was scattered and became a prey for lack of a shepherd (vv. 5, 8). 

Yahweh promises to deliver his flock and shepherd his sheep personally (vv. 10-16). 

The second one (vv. 17-22) shifts the focus to the flock(·)~:!: ;,~n~1). Not only will the 

shepherds be judged but also the flock, distinguishing between the fat sheep and the lean 

ones. The third one (vv. 23-24) envisions Yahweh's appointment of a human shepherd, 

David, to tend his flock, though the deity is mentioned as the shepherd of the flock ( cf. 

vv. 1 0-16). The fourth one (vv. 25-31) ends with a vision of an idyllic future, with the 

restored people living in peace and prosperity. 161 

As the words/phrases which are shared by both texts appear up to Ezek 34:17, it is 

most likely that the Zecharian text intends to recall for the readers the first two units of 

Ezek 34, where the shepherd-flock motif is developed at great length. The Ezekielian 

source is summoned as a supplement to the host, particularly to nuance the aftliction of 

the sheep for lack of proper leadership (34:1-10; cf. Zech 10:2c) and the determination 

ofYahweh to be the good shepherd ofhis flock (34:11-16; cf. Zech 10:3). 

161 Allen, Ezekie/20-48, 155-65; Vawter and Hoppe, Ezekiel, 154-58. 
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However, the motif of gathering and return ( cf. Zech 10:6, 8, 1 0) and the promise 

of Yahweh raising-up good leaders ( cf. Zech 1 0:4) for the restored community in the 

Zecharian text are dependent on the Jeremianic source rather than the Ezekielian one. 

Although r::lp in piel (Ezek 34:13; cf. Zech 10:8a, lOa) and ::l1W in hiphil (Ezek 34:4, 16; 

cf. Zech 1 0:6b, 1 Oa) are also attested in Ezekiel 34, the motif of gathering the dispersed 

exiles and returning them to the land in Zech 10 demonstrates a literary connection to 

Jeremiah. 162 For Jeremiah the stereotypical language of gathering and return is r::lp and 

::l1W (cf. Jer 23:3; 29:14; 32:37), whereas in Ezekiel the stereotypical formula is pp with 

N1::l and/or N~', with the last term echoing the Exodus traditions (cf. Ezek 20:34-35, 

41-42; 34:13; 36:24; 37:21).163 Regarding the theme of the raising-up of good human 

leaders for the restored community after the judgment of the shepherds, Zech 10:4 

shows close affinity with Jeremiah too. In Jer 23:4 human shepherds will be raised up by 

the divine to tend the regathered flock (c~.1111 C'~i cn•',p ·n~p;:t!, Jer 23:4), whereas in Ezek 

34:23 only one shepherd, i.e., David, is envisioned (jnnN i1?1, ,~~ i1.11i cn•',p ·n~pi:t!, Ezek 

34:23). Thus, both Jer 23 and Ezek 34 are summoned to nuance the host text, however, 

the former source is alluded to more than the latter one, so that the Jeremianic source 

acts as a backdrop for the majority of Zech 10, whereas the Ezekielian one only serves 

as a supplement to Zech 10:2c-3. 

162 See above. 
163 Lust, "Gathering and Return," 119-42; Kuyvenhoven, "Jeremiah 23: 1-8," 17-21. Cf. Rudman, 

"Warhorse," 165. 
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Summary (Zech 10:1-5) 

Source Text 

In Zech 10:1-5, five intertexts are detected (see Table 8 below), of which three (no. 

2, 3, 5) are recalled from the book of Jeremiah. Among these Jeremianic antecedents, 

two ofthem (no. 2, 5) consistute significant allusions, with Jer 14:1-15:4 serving as the 

backdrop ofZech 10:1-2 and Jer 23:1-4 acting as the backbone ofZech 10:3-5. They 

are evoked to nuance the transformation of Judah, particularly relating to the issue of 

improper leadership. 

No. 

1 

2 

3 

4 

5 

Zech 10:1-5 Intertext Strategy* 

10:1 Deut 11:13-17 supplement 

10:1-2 Jer 14:1-15:4 supplement 

10:4b Jer 30:21 revision 

10:2c-3 Ezek 34:1-22 supplement 

10:2c-5 Jer 23:1-4 revision 

*Refer to "The Nature of Textual Relationships" (Chapter One) 

Table 8: Intertexts ofZech 10:1-5 

Intertextual Reading 

The opening Mahnspruch (Zech 10:1-2) represents the prophet's diagnosis of the 

contemporary problem of Judah. When the leaders were busy dealing with the disaster of 

the drought, the prophet admonished them to ask for rain from Yahweh as he is the sole 

source of salvation. In order to add motivation to the exhortation, Deut 11 : 13-17 is 

recalled for the readers, reminding them that Yahweh is the author of rain, the source of 

fertility. By evoking this Deuteronomic source, the conditional nature of the antecedent 
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is also imported into the host to nuance the promised prosperity, both in Zech 10: I band 

Zech 9: 17b, stressing that exclusive loyalty to the deity is a prerequisite for the 

fulfillment of future restoration. 

However, the major problem within the community is the internal threat of corrupt 

leadership who sided with false prophets. The Jeremianic source (Jer 14:1-15:4) is 

summoned to sharpen the accusation in v. 2, serving as a polemic against the empty 

counsel of the deceptive diviners. The unrelenting judgment in the alluded text functions 

as an alarm, warning the leaders that divine punishment will be inevitable. 

Zechariah 10:3-5 serves as the solution to the problem diagnosed in the previous 

pericope (10:1-2). Ezekiel34:1-22 is summoned to nuance the affliction ofthe flock 

resulting from improper direction. The frustrating leadership situation will be rectified 

when Yahweh visits his flock (v. 3). The punishment of the bad leaders signals the 

beginning of salvation for the people. At that time the house of Judah will be 

transformed into Yahweh's majestic horse (v. 3b), whereas the unworthy leadership will 

be replaced by a God-given one (v. 4). By reading this together with Jer 30:21, the good 

leaders would be ones who have a good relationship with the Lord and who would lead 

the people close to the deity. Though the identity of the C'l11 in the Zecharian text is not 

explicit, the metaphors most likely signify the kings and the royal court when read in 

light of the intertexts and their contexts (Jer 23:1--4; 30:21). The rebuke of the false 

prophets in 10:1-2 and the reproach ofthe royal caste in 10:3-5 match well the divine 

cleansing in 12:10-13:6 where the house ofDavid (13:1) and the pseudo-prophets 

(13 :2-6) are singled out for purification. Finally, both the renewed community and the 

newly raised leaders will become powerful military forces, ready to fight in battle as 
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mighty warriors (v. 5a). The transformed Judeans under this new leadership will subdue 

their foes due to the presence ofYahweh with them (v. 5b). 

In order to nuance the restoration of Judah, Jer 23:1-4 is recalled as an intertextual 

backdrop for Zech 10:2c-5. In both texts, the divine visitation marks the inauguration of 

the salvific process. However, by deviating from the source, the host text provides 

another picture for the readers. The promise of gathering, returning and multiplying in 

the alluded text is now reapplied to the northern exiles in the alluding text, making 

Ephraim on par with Judah as the flock of the Lord. The sheep in the source will be 

saved and secure, whereas the flock in the host will become a majestic horse of Yahweh. 

The military language in the Zecharian text but absent in the Jeremianic one echoes well 

the divine intention of preparing Judah to be an instrument ofwar for the return of the 

rest oflsrael (10:6-12; cf. 9:13). By remaining at the first stage of the restoration 

process depicted in Jer 23:1-8, the suspense prompts the readers to participate in the 

salvation of their dispersed brothers so that the whole restoration envisioned in Jeremiah 

will be realized. 
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CHAPTER SEVEN 
THE RESTORATION OF EPHRAIM: 

AN INTERTEXTUALANALYSIS OF ZECHARIAH 10:6--12 

Introduction 

After examining the transformation of Judah (Zech 10:1-5) in the previous chapter, 

this chapter will analyze the restoration of Ephraim (Zech 10:6--12). For Judah, the main 

problem is the corrupt leaders who will be replaced with God-given ones. In the end, the 

Judeans together with their leaders will be turned into a military force, fighting 

victoriously as warriors (v. 5). For Ephraim, the main concern is the return of the exiles 

who will be gathered, brought back, and become numerous (vv. 6-11). Finally, the 

Ephraimites will be strengthened so that they can walk in Yahweh's name (v. 12). 

For the investigation of the restoration of Ephraim, we will discuss the intertextual 

connections of the text under three topics: (1) the salvific plan for Ephraim (10:6--7); (2) 

the gathering and return ofEphraim (10:8-11); and (3) the climax ofthe renewal 

(10:12). 

Salvific Plan for Ephraim (Zech 10:6-7) 

Translation of Zechariah 10:6--7 

6a Then I will strengthen the house of Judah, :1,,:1, n•:.l-n~ •n;:m 6a 
T -

and the house of Joseph I will deliver. lttZii~ ~o,, n·:::l-n~, 

6b Then I will bring them back for I had compassion on them, c·n~ry; •;:, c•ni:::ltZii:-T, 6b 

and they will be as if I had not rejected them. c•nn~r-~C, ;tZi~~ i'~, 

6c For I am Yahweh their God, c:1•:1C,~ ;on;,• ')~ •;:, 6c 

and I will answer them. CJ.l1~1 
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7a Then Ephraim will be as a warrior, 

and their heart will rejoice as with wine. 

7b Then their sons will see and rejoice, 

C'"}5l~ ,;:JJ:::l ,,:;y, 7 a 

r:-,~:l C1" n~o/, 

in~o/, i~,, c:-t'J:Ji 7b 

let their heart exult in Yahweh. m:-t';J c::J" "J' 

Zechariah 10:6 marks the transition in the chapter from the transformation of 

Judah (10:3-5) to the restoration of Joseph (10:6a{}--12), with a shift from a third-person 

prophetic comment to a first-person divine speech, spelling out the salvific will of 

Yahweh. The transformation of the house of Judah is summed up quickly at the outset of 

v. 6, using a verb ,:JJ that echoes the noun C',::JJ in v. 5a.1 Then the focus of the rest of 

the chapter turns immediately to the house of Joseph ("'JOi' n':J), which is subsequently 

addressed by a series of words (verbs and nouns) with third-person plural suffixes. The 

construction ofv. 6 links the strengthening of Judah (v. 6aa.; cf. 3b, 5) to the deliverance 

of Joseph (v. 6af3; cf. 6b-12), assigning a role to the southerners in securing the return of 

the northerners from distant lands (cf. 9:13).2 The gracious actions ofYahweh towards 

Judah are only part of his restoration scheme which aims at a glorious and triumphant 

future for reunited Israel. 

The phrase "'JO,' n':J3 refers to those tribes from the northern kingdom ( cf. Amos 

5 :6) who were taken into exile when Samaria, their capital, fell to the Assyrians in 722 

B.C.4 Yahweh here promises to deliver (~'~i~) this community from their present 

1 The verb ,:ll appears 25 times in the Hebrew Bible, among which the piel form of the verb only 
occurs in Ecc 10:10; Zech 10:6, 12. The other occurrences ofthe verb are Gen 7:18, 19, 20, 24; 49:26; 
Exod 17:ll 2x; 1 Sam 2:9; 2 Sam 1:23; 11:23; I Chr 5:2; Job 15:25; 21:7; 36:9; Pss 12:5; 65:4; 103:11; 
117:2; Isa 42: 13; Jer 9:2; Lam I: 16; Dan 9:27. 

2 Meyers and Meyers, Zechariah 9-14, 235; Boda, Haggai, Zechariah, 443. Cf. "Sons of Zion" in 
CHAPTER FIVE. 

3 The phrase'lC1' n•:~ appears 16 times in the Hebrew Bible: Gen 43:17, 18, 19, 24;44:14; 50:8; Josh 
17: 17; 18:5; Judg I :22, 23, 35; 2 Sam 19:21 [19:20]; I Kgs ll :28; Amos 5:6; Obad 1: 18; Zech 10:6. 

4 Meyers and Meyers, Zechariah 9-14, 207; Boda, Haggai, Zechariah, 443. 
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adversity and bring them back (c•ni::~tlii:"!1). 5 The mention of~oi• n•::1 is rare in late biblical 

literature, particularly in the post-exilic prophetic books. The use of this epithet might 

indicate a strategy to link the present deliverance of the northerners to the previous 

salvation oracle: 1::1 c·~ r~ ii::l~ TTOI!t •r1n'ptli (Zech 9:1lb) where the Joseph narrative is 

evoked, reminding the audience of the divine invitation to return to the northern exiles in 

Zech 9:12.6 However, the syntactica1juxtaposition ofthe house of Judah with the house 

of Joseph in the central part of 10:6a signifies that all Israel, both Judah and Joseph, is in 

the redemptive plan of the deity. In addition, the phrase ~oi• n•::~ also functions as an 

intertextual marker for v. 1 Ob, as discussed below. 

The verb c•ni::~tliim in Zech 1 0:6b looks strange, thus Sreb0 calls it "die unmogliche 

Verbform."7 Jansma suggests that c•ni::ltlii:"!! might be a conflation of two readings: (a) 

c•ni::~W;:t18 which appears also in Zech 10:1 Oa and is supported by the Peshitta, and the 

Vulgate; (b) c•n::~~1:119 which is reflected in Kai KaTOtKlW aurout; in the LXX. 1 0 Based on 

the line: c•nn~r-~':l iWI!t~ (1 0:6bp), Sreb0 argues that the original reading was c•n::~~;;,, as, he 

explains, c•nn~r-~':l implies that "sie werden im Lande wohnen konnen." 11 However, the 

connotation of bringing the people back to the land suggested by c•ni::lW;:t1 could also 

5 For the restoration of the northern kingdom, see Greenwood, "Northern Kingdom," 376-85. 
6 See "Prisoners of the Hope" in CHAPTER FIVE. 
7 Translated as: "The impossible verbal form"; Sreb0, Sacharja 9-14, 66. 
8 The verb c•m::~v;:~1 is a lcs hiphil perfect of::11v with 3mp suffix and consec 1, rendered as "then I 

will bring them back." 
9 The verb c•n::~~,., is a lcs hiphil perfect of::lq[' with 3mp suffix and consec 1, rendered as "then I 

will settle them." 
10 Jansma suggests: "It is possible that M. has a conflate text in order to continuate two traditions 

one of which is supported by G, whilst the other one is the base of the renderings of S. and V"; Jansma, 
Inquiry, 87. 

11 Translated as: "They will be able to live in the land"; Sreb0, Sacharja 9-14,66-67. 
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work in harmony with the idea ofc'nn~n~" ,u;~~ since exile denotes divine rejection. 12 In 

addition, if the hi phil of :lW' is to be used, it would usually be followed by a phrase 

qualifying how or where they were to dwell, e.g., Ps 4:9 [4:8]; Isa 54:3; 1 Sam 12:8; 

Zech 9:6; 12:6. The omission of that qualification makes it likely that it was the hiphil of 

:l1!D which was intended to be used. 13 Although verbs with the root of either ::11w or 

:lW' occur frequently in Zech 9-14, 14 the former reading is more appropriate to the 

immediate context ofZech 10:6--12 which embraces the theme of return ofYahweh's 

people, evidenced especially in the double use ofpp (10:8a, lOa) and ::11w (10:9b, lOa). 

The reading in the LXX might involve graphic confusion and/or transposition of certain 

consonants. In view of the above, we opt for the reading C'ni:lW;:11. 15 

If our suggested reading of c'ni:lWii11 is preferred, then the first two verbs in Zech 

10:6b would be C'ni:lW01 and c-n~r:t,, which appear exactly in Jer 12:15 with the same 

forms and connotations. 16 Based on this similarity, Tigchelaar suggests that Zech 1 0:6b 

12 See discussion below. 
13 Mitchell, et al., Zechariah, 300. 
14 In Second Zechariah, verbs with root of:l1'll occur in Zech 9:8, 122x; 10:6,9, 10; 13:7; and verbs 

with root of:~'ll' occur in Zech 9:5, 6; 12:6; 14:10, 11 2
x. 

15 Nurmela, Prophets in Dialogue, 120; Petersen, Zechariah 9-14, 70. Cf. Holladay, "Root subh," 
105. 

Meyers and Meyers assert: "The similarity of the two roots involved, and the complementarity of 
their meanings ('to bring back' the exiles implies God's concomitant intention 'to resettle' them in their 
homeland), no doubt underlie the confusion"; Meyers and Meyers, Zechariah 9-14, 209. 

Larkin states that "the mixture is deliberate" in order to capture both senses of :11v and :l'll'; Larkin, 
Eschatology, 92. Likewise, Lacocque regards C'ni:lV1;;t1 as a hybrid form which combines the hiphil forms 
of:l1'll and :l'll'; Lacocque, "Zacharie 9-14," 166. Cf. Tigchelaar, Prophets of Old, I 00; Tai, Prophetie als 
Schriflauslegung, 93. 

16 Tai, Prophetie als Schriftauslegung, 93. 
The piel of em appears 42 times in the Hebrew Bible: Exod 33:19

2x; Deut 13:18; 30:3; I Kgs 8:50; 
2x 

2 Kgs 13:23; Pss 102:14; 103:13 ; 116:5; Isa 9:I6; 13:I8; I4:1; 27:II; 30:18; 49:10, I3, 15; 54:8, 10; 
2x 

55:7; 60:10; Jer 6:23; 12:15; 13:14; 21:7; 30:18; 3I:20 ; 33:26; 42:I2; 50:42; Lam 3:32; Ezek 39:25; Hos 
I :6, 7; 2:6, 25; Mic 7: 19; Hab 3 :2; Zech I: I2; I 0:6. The verb usually conveys God's compassionate care 
for his people. 

The piel ofcn1 with Yahweh as subject and his people as object denoting a sense ofYahweh 
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links to Jer 12:15: "And it will come about that after I have uprooted them, I will again 

have compassion (c·n~r::r.,,) on them; and I will bring them back (c•n:J~i:TJ), each one to his 

inheritance and each one to his land."17 This looks appealing since both passages depict 

the restoration of Yahweh's people after exile and emphasize the compassion of the Lord 

as the motivation for the divine promise ofhomecoming of the exiles. However, since 

there is uncertainty about the reading of c•ni.:J~i:-11, we are reluctant to use the word as a 

catchword arguing for literary dependence. In addition, the common appearance of cn1 

in piel and :J1~ in hi phil denoting a similar sense is not rare in the Hebrew Bible ( cf. Jer 

42:12; Ezek 39:25). 

In the Zecharian text, Yahweh's restorative act (::11tli in hiphil; 10:6b) is grounded 

on a double foundation: (1) his compassion (c·n~r::r., ':::!, 1 0:6b) and (2) his covenant 

(c;,•;,':l~ :11:1' ·J~ ':::!, 10:6c). The deity will restore the community because of his deep 

affection for them as his people (cf. Deut 30:3). His character of compassion (Exod 

33: 19) expressed through his commitment to covenant (Lev 26:44-45; cf. Exod 20:2; 

29:46) forms the basis ofthis liberation. 18 

Because ofhis compassion (c·n~o., •:~, 10:6b), Yahweh will restore the dispersed 

northerners to their former state: c•nmn~':l ,~~~ (10:6b). The verb mr here with Yahweh 

as subject and Israelites as object to denote the deity's rejection of his people is odd. 19 

restoring his people based on his compassion is not rare in the Hebrew Bible, e.g., Isa 49: 13; Jer 30: 18; 
Mic 7:19. Its conjoined occurrence with ::11~ in hiphil appears in Jer 12:15; 33:26; 42:12; Ezek 39:25; Zech 
10:6, ofwhich its appearance confers the same sense with both verbs inflected in the first-person forms 
can be found in Jer 12:15 (c'MIJ11, c•n::~rr1); 33:26 (o·n~o,,, Kethib: ::11~, Qere: ::·~::c); Ezek 39:25 ('MIJ11, 
:~·~::c); Zech 10:6b. In Jer 42:12, the subject of the two verbs is the king ofBaby1on. 

17 Tigche1aar, "Some Observations," 264. 
18 Boda, Haggai, Zechariah, 444. 
19 The qa1 ofmr appears 16 times in the Hebrew Bible: Pss 43:2; 44:10 [44:9], 24 [23]; 60:3 [60:1], 

12 [10]; 74:1; 77:8 [77:7]; 88:15 [88: 14]; 89:39 [89:38]; 108:12 [108: 11]; Lam 2:7; 3:17, 31; Hos 8:3, 5; 
Zech 10:6. 
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Out of its 16 appearances in the Hebrew Bible, none is used in this way in prophetic 

literature where the more common verb for Yahweh's rejection is o~~ (Isa 41 :9; Jer 2:37; 

6:30; 7:29; 14: 19; 31 :37; 33:24, 26; Hos 9:17; Amos 5:21). The verb MJr is attested 

predominantly in the Psalter, mainly denoting the defeat of the Israelites in battle as a 

result of Yahweh's rejection (cf. Pss 44:10 [44:9]; 60:12 [60:10]; 108:12 [108:11]); it is 

particularly used in relationship to the deportations (cf. Ps 74:1; Lam 2:7; 3:31). The 

application of the concept of divine rejection to the exiled Israelites implies that their 

undesirable status oflandlessness and oppression was due to Yahweh's punishment on 

their sin rather than the ability of the foreign nations to exert power. The particles ,~~~ 

indicates that Yahweh has rejected his people, probably referring to the exiles too (cf. 

Zech 10:8a, 9a). The use ofthis uncommon mr here might indicate an allusion to Lam 

3:31-33 where nJr with the same sense is found; it also is the only other place in which 

mr appears together with en,. Based on the impressive verbal parallels (MJr ~!;,,en,) and 

the same sense of the words being used within the context of exile, we register Lam 

3:31-33 as an intertext ofZech 10:6b. 

Lamentations 3:31-33 

31 For the Lord will not reject ( n~r· ~';,) forever, 

32 For if He causes grief, then He will have compassion (co,,) according to His 

abundant lovingkindness. 

33 For he does not afflict (i1Jl1, cf. Zech 10:2c) willingly or grieve the sons of 

men. 

Allusion to Lam 3:31-33. The fall of Jerusalem in 587 B.C. "marks the great 

watershed in Judean history" and most of the literature of the Bible after that event 

"bears the peculiar ideological-theological stamp" of the post-destruction community. 

Lamentations is one of these "compelling testaments" which witnesses to the "unique 
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timbre of the Palestinian voice" that had endured the cruelty of the catastrophe. The 

people left behind mourned for the loss of their beloved ones, either through death or 

deportations. They were forced to live under foreign domination and to struggle with the 

aftermath of the disaster. "Out of the ashes and ruins of Jerusalem," the howls of the 

community testify to the "horror and pain of human suffering" as a reality oflife?0 

In Lam 3, the speaker 1:lJ_ (v. 1; cf. 11::il.J in Zech 1 0:7a) is the personified voice of a 

person who cries out in his affliction to a God who seems not to respond (v. 8) and 

struggles to make sense of the awful tragedy that has befallen him (vv. 18-20). In the 

midst of despair, the 1:lJ recalls for himself"this" (n~t, v. 21), which refers both 

retrospectively, back to the suffering (3:1-18), and prospectively, forward to Yahweh's 

1on, C'OQ"J and ;"'!~,o~ (3:22-23). Because of"this," the speaker declares that he will wait 

for (',•ni~) the Lord even though he was in distress: '"The Lord is my portion,' says my 

soul, 'Therefore I have hope (',•ni:.t) in him"' (3:24, cf. 3:21, 25, 26). This confession is 

clearly rooted in Yahweh's gracious character, appealing to the covenant loyalties of the 

deity ( cf. Exod 34:6). Based on this acknowledgment, the 1:l~ proclaims that Yahweh 

will eventually help those who wait for (',•n:) his salvation (3 :25-26). He asserts that 

Yahweh will not reject his people forever, but will have compassion on the afflicted 

(3 :31-33). The lament reaches its climax in vv. 40-41 which serve as an exhortation to 

the suffering community: "Let us examine and probe our ways, and let us return (:l1tti) to 

the Lord. We lift up our heart and hands toward God in heaven." The rest of Lam 3 takes 

20 Dobbs-Allsopp, Lamentations, l-3. Though Gerstenberger is right that Lamentations is a 
liturgical text that could be used for other moments of corporate suffering, the traditional view that the 
book was written in the aftermath of the destruction of 587 B.C. seems a sound one, particularly with the 
mention of the Edomites in Lam 4:21-22 (cf. Ps 137); Longman, Jeremiah, 329-30. Cf. Gerstenberger, 
Psalms, Part 2, 473-74. 
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on the character of the prayer lament: complaint (vv. 42-47), expression of grief (vv. 

48-51), and extended appeal to Yahweh for help (vv. 52-66).21 

Besides verbal connections, there are thematic correspondences between the two 

texts. Both passages (1) appeal to the compassionate character of the Lord as the basis 

for their restoration; (2) denote that exile is the result of divine rejection; and (3) affirm 

that the rejection from Yahweh will not be forever. Nevertheless, when we scrutinize the 

reuse of the intertext in Zech 10, we notice that there are some differences between the 

two texts. In Lam 3 it is the afflicted who proclaim a faith statement in the course of 

inquiring into suffering, whereas in Zech 1 0 it is the deity who promises to restore the 

afflicted to their former state based on his compassion on them. The divine speech in the 

latter text acts as a response ( cf. iTJll in Zech 10:6c) to the confession ofthe exilic 

community who returned to Yahweh ( cf. :mi in Lam 3 :40). The hope in the source text 

finds its realization in the host text. 22 

Because of his covenant commitment (ciT'iT"~ iT1iT' 'J!'t •::~, 10:6c), Yahweh promises 

to answer (cJll~1) an assumed cry from the exilic northerners. According to BHS, the line 

cJ~~, CiT' iT"~ iT1i1" 'J!'t •;:, (1 0:6c) is probabiliter additum. Some scholars deem the clause as 

a gloss for it disrupts the parallelism of the preceding two lines (10:6a-b).23 However, 

this inconsistency alerts the readers to an intertextual dimension at work. Based on this 

perception, Willi-Plein contends that the covenant formula CiT"i!"~ iT1iT' ·J~ •::;, in v. 6c 

draws on Ezek 34:29-30 where the same clause appears: '"Then they will know that I, 

the Lord their God (cit•itt,~ i11i1' 'J!'t •::;, ), am with them, and that they, the house of Israel, 

21 This analysis draws on the works of Berlin, Lamentations, 77-98; Dobbs-Allsopp, Lamentations, 
116-28; Meek, "Lamentations," 23-30. 

22 This intertextual insight will be discussed below. 
23 E.g., Mitchell, et al., Zechariah, 224-25. 
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are my people,' declares the Lord God" (34:30)?4 However, we are reluctant to register 

this allusion as (1) the exact formula en•;,',~ i11i1' ')l!t ':::l occurs not only in Ezek 34:30 and 

Zech 1 0:6c, but also in Exod 29:46; Lev 26:44; Ezek 28:26; 39:22, 28; and (2) the usage 

of the formula is different in both texts-in Zech 10:6c it is used as a cause introducing 

the motivation of Yahweh's restoration with ':::l denoting the reason, whereas in Ezek 

34:30 it is used as a consequence resulting from Yahweh's restoration with •;:, expressing 

the result. 

On the other hand, Mason suggests that Zech 10:6c might allude to Isa 41:17: 

"The afflicted and needy are seeking water, but there is none, And their tongue is 

parched with thirst; I, the LoRD, will answer them Myself (C)l'~ot i11i1' ')l!t ), As the God of 

claims that the whole line C)!J~ot1 cn•n',~ot i11i1' ')~ ':::l in Zech 1 0:6c is so strongly reminiscent 

of I sa 41: 17 (c)!J~ot i11i1' ')l!t) that the latter probably is a "Zitat" in the former. 26 At first 

glance this suggestion looks appealing. However, when we scrutinize the syntactical 

status of these words, we find that their functions are quite different. In the Zecharian 

text, cn•n',~ot i11i1' ')l!t •;:, is a nominal clause introducing one of the motivations for the 

divine restoration in v. 6b, whereas in the Isaianic text, i11i1' ')l!t is the subject ofc)V~ot in an 

emphatic construction, a formulation which is not uncommon in the Hebrew Bible ( cf. 

24 Willi-Plein, Prophetie amEnde, 72-73. 
25 Mason, "Use of Earlier Biblical Material," 85. Cf. Meyers and Meyers, Zechariah 9-14, 210. 

However, Nurmela argues that "a probable allusion to Zc I 0,6 is indicated in Is 41, 17"; Nurmela, Prophets 
in Dialogue, 128-29. 

26 "Zitat" is translated as "quotation"; Tai, Prophetie a/s Schriftaus/egung, 94. 
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'n'lP~ ;,1;,' 'll't ofEzek 14:4; ;',-;,l_P~ ;"11;"1' 'll't ofEzek 14:7). Based on this, we are reluctant to 

register this intertext.27 

In Zech 10:7, the text reverts to third-person prophetic comment, with Ephraim, 

which stands collectively for the whole exiled northerners (cf. Isa 7:8, 9, 17), now 

corning to the forefront: C'1ElN 1i:::ll:::l ~'':11 (Zech 10:7a). Because ofYahweh's response (v. 

6c), Ephraim will be 1i:::ll:::l, a phrase mostly used to describe Yahweh (Isa 42:13; Jer 14:9; 

20:11; Ps 78:65)?8 It is applied to the Lord in Ps 78:65 where the rejection of Ephraim 

has been announced (Ps 78:67; cf. vv. 59-64): "Then the Lord awoke as if from sleep, 

like a warrior (1,:::ll:::l) overcome by wine." Petterson claims that the Zecharian text serves 

to reverse the divine judgment on the northern people: "In Ps 78, the corning of a 

Davidic king will not only see the house of Judah being saved, but will also see the 

salvation of the house of Joseph ... Psalm 78 provides an important perspective on the 

relationship between the house of Judah and the house of Joseph that features in Zech 

10."29 There is certainly a correspondence in the idea expressed in both texts, however, 

it is not possible to claim a literary dependence due to the lack of impressive verbal link, 

apart from some common names, e.g., l')O,', C'1~N. 

The mention of Ephraim in Zech 10:7 provides a clue for the audience to 

appreciate the second motivation of Yahweh's salvific act in v. 6. The transformation of 

Ephraim in v. 7 is a consequence of Yahweh's response (CJ),lN,, v. 6c), probably, to an 

27 For the discussion regarding the use ofc:-t•:-t':l~ :-tw 'l~ ':l and Cl.llN as intertextual markers, see 
"Allusion to Jer 31: 18-20" and "Allusion to Hos 2:23-25 [2:21-23]" below. 

28 See "The Climax of the Renewal" and the footnotes thereto in CHAPTER SIX. 
29 Petterson, Behold Your King, 159-60. 
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assumed petition, recalling for the readers Ephraim's prayer of repentance in Jer 

31:18-20.30 

Jeremiah 31:18-20 

18 "I have surely heard Ephraim (c''"}!::ltt) grieving, 'You have chastised me, and I 

was chastised, like an untrained calf; bring me back (:mi in hiph; cf. Zech 

1 0:6b, 1 Oa) that I may be restored (:ml in qal; cf. Zech 1 0:9b ), for You are the 

LORD my God (';:t',tt in iT' iT~~ '"'; cf. Ci'T'i'T"tt i'T1i'T' '~l!t ,., in Zech 1 0:6c ). 

19 'For after I turned back (:::l1fli in qal; cf. Zech 10:9b), I repented; and after I 

was instructed, I smote on my thigh; I was ashamed and also humiliated 

because I bore the reproach of my youth.' 

20 "Is Ephraim (c''"}!::ltt) My dear son (l:::li:J; cf. Zech 10:7b)? Is he a delightful child? 

Indeed, as often as I have spoken against him, I certainly still remember (,;:,i; 

cf. Zech 10:9a) him; therefore My heart yearns for him; I will surely have 

mercy (~JOQ!I!t en"}; cf. Zech 1 0:6b) on him," declares the LORD (i!1i'T'-cttJ; cf. 

Zech 10:12b). 

Jeremiah 31:18-20 is linked to Zech 10:6-7 not only by shared words: C''"}!::ltt, :::l1~ and en,, 

but also by the corresponding phrase ';:t',tt i'T1i'T' iT~~ '"' which is answered by the deity in 

Zech 1 0:6c as Ci'T'i'T"I't i'T1i'T' 'JI!t ';:,. Based on these similarities, we register Jer 31:18-20 as 

an intertext of Zech 10:6. 

Allusion to Jer 31:18-20. Jeremiah 31:18-20 is embedded within a pericope 

(31:15-22), which is part ofthe Little Book of Consolation (Jer 30:1-31:40 [LXX 

37:1-38:40]).31 This pericope, which is one of the core materials of the Little Book of 

Consolation, can be divided into three stanzas: (1) inconsolable Rachel (vv. 15-17); (2) 

Ephraim consoled (vv. 18-20); and (3) a new creation (vv. 21-22).32 However, the 

whole passage (31: 15-22) is bound together by a repetition of key words, particularly 

30 Larkin, Eschatology, 96. 
31 See "Allusion to Jer 31:12-13" in CHAPTER FIVE. 
32 Bozak, Life Anew, 92-105. Cf. Anderson, "A Stylistic Study of Jer 31: 15-22," 367-80; 

Brueggemann, Jeremiah 26-52, 64; Keown et al., Jeremiah 26-52, 116; Fretheim, Jeremiah, 433; 
Longman, Jeremiah, 207. Contra Carroll, Jeremiah, 595; McKane, Jeremiah 26-52, 796; Jones, Jeremiah, 
391, who exclude vv. 21-22 from the pericope. 
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the root :mi which occurs in nearly every verse for a total of eight times: vv. 16, 1 7, 182
x, 

19, 21 2
x, 22, mostly denoting a return to the land. The poem progresses from the land 

empty of its people to Yahweh's invitation for them to journey home with Ephraim's 

repentance and Yahweh's compassion as the core elements ofthe composition. The 

stanza shifts from an image of death to a promise of hope, turning sorrow into joy. The 

invitation of the Lord fulfills the promise made to Jacob in 30:10 and to Rachel in 

31:16-17. 

The first stanza begins with v. 15 which serves as a narrative introduction, 

identifying Rachel, who stands for the nation, as the addressee of Yahweh's speech in vv. 

16-1 7. While Rachel, the grandmother of Ephraim, mourns for the loss of her child, 

Ephraim (v. 15), the Lord responds to the disconsolate mother with a promise that there 

will be hope for return in the future (vv. 16-17). 

The second stanza continues with Yahweh's speech which recounts the repentance 

of Ephraim, portraying his posture of remorse and quoting his prayer of penitence (vv. 

18-19). There is only one request in the prayer: i1~~u;~, 'J:l'UitT with the ground of the 

petition: ·~',~ i11i1' i1l;l~ •:;, (31: 18b ). The double :l1Ui in v. 18b can denote a geographical 

and/or a spiritual return, i.e., brought back to the land and/or back to Yahweh.33 

Holladay comments that the :l1W in this verse can mean "return from exile" and "repent," 

since it has no prepositional or adverbial phrase to make the sense explicit.34 However, 

Carroll argues that repentance is not a prerequisite of salvation in Jer 30-31: "The 

33 See, e.g., Bozak, Life Anew, 96-97, 101; Holladay, Jeremiah 2, 190; Keown et al., Jeremiah 
26-52, 123; Brueggemann, Jeremiah 26-52, 65-66; Anderson, "A Stylistic Study of Jer 31: 15-22," 375; 
Fretheim, Jeremiah, 435. 

34 Holladay considers the two instances of :nw in v. 18b as examples of "discontinuous ambiguity," 
i.e., an expression that has two possible interpretations, both of which fit the context; Holladay, "Root 
subh," 56-58, 145. 
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reference to repentance is unusual in the cycle as all the images of salvation are of the 

divine initiative irrespective of human response, so this extract from a confessional 

lament is quite out of place in the cycle."35 Though Carroll's observation is right, Bozak 

reminds us that these two aspects of :mi cannot be separated in v. 18 (also v. 21 ): "The 

return to Yhwh is the basis for return to the land. The nation cannot have the land if she 

does not have Yhwh."36 It is true that human response is not a prerequisite for salvation 

in Jer 30-31, nevertheless, the repentance mentioned here could be seen as a natural 

consequence when the sinners recognize their situation of disgrace and are aware of their 

possibility to return after encountering the marvelous grace of the divine.37 As Carroll 

perceives, the repentance set within this poem "may be read as a transformed element in 

the dialogic exchanges between Yahweh and community."38 

In response to this confessional lament, Yahweh declares his determination to 

show mercy to Ephraim, his delightful son (v. 20). The emphatic construction, which 

frames the prayer ofEphraim, occurs once in v. 18a (•nll~~ .l!i~~) and twice in v. 20b-c 

(1Ji~T~ i~!, ~J~J:'!"11ot en"}), denoting the intensity ofthe Lord's response. Yahweh's love for 

Ephraim is so strong that the child will encounter mercy in spite of his foolish 

youthfulness. The compassion of the deity forms the basis for the restoration of the 

people (31 :20; cf. Hos 11:1--4, 8-9).39 

The third stanza depicts Yahweh's answer to Ephraim, inviting faithless Israel to 

return (:::11tD x2; v. 21), both spiritually and geographically, stressing a genuine 

35 Carroll, Jeremiah, 600. 
36 Bozak, Life Anew, 102. Cf. Boda, Severe Mercy, 247. 
37 Bozak, Life Anew, 1 02. 
38 Carroll, Jeremiah, 600. 
39 Anderson, "A Stylistic Study ofJer 31:15-22," 375-76. 
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transformation.40 The prophetic comment in v. 22b announces the coming salvation 

which is expressed in the terse style of a proverb. The depths of divine love not only 

open up new possibilities for a renewed relationship between the deity and his people 

(30:22; 31:1 b, 33; cf. v. 31-34) but also enable the new creation to spring up and to 

multiply (cf. Zech 10:8b).41 

Besides verbal parallels Jer 31:18-20 and Zech 10:6-7 are further connected with 

thematic correspondences. Both passages (1) depict Ephraim in a state of exile due to 

divine rejection (Zech 1 0:6b; Jer 31: 18a; cf. Jer 30: 15); (2) announce the intent of 

salvation in a first-person divine speech (Zech 1 0:6; Jer 31 :20); and (3) appeal to the 

compassionate character and the covenantal commitment of the deity as a foundation of 

restoration (Zech 1 0:6lrc; Jer 31 :20; cf. Jer 30:22; 31:1 b, 33). 

However, when we compare the source text with the host text, we find that the 

former one provides additional information, i.e., human response to the divine initiative, 

for our understanding of the latter one. The assumed petition of the Zecharian text is 

supplied by the Jeremianic one. The plea of Ephraim: •:;t',~ ;,,;,, :1t11::t ':l :1?~W~, ·~::l'Wi} (Jer 

31: 18b ), finds its answer in Yahweh's reply: tm•;,',~ ;,,;,, ·~~ •::;:, ... c•ni::ltlii:-1, (Zech 1 0:6bc ). 

40 Bozak argues that the clause ;,';>co~ 1::1':> •nUi can indicate either the return from physical exile to the 
land or the turning back from a spiritual separation from Yahweh. The interpretation is based on one's 
understanding of:~':>: (I) the person(s) who must return from the exile; or (2) the seat ofunderstanding and 
decision which must be directed to Yahweh; Bozak, Life Anew, 101. Cf. Boda, Severe Mercy, 248. 

Anderson also argues that the :11Ui in v. 21b carries a double sense of returning home to the land and 
of returning home to covenant loyalty with Yahweh: "The summons to return involves a geographical 
movement: a movement away from captivity along the very route (marked with guideposts) of the journey 
into exile, and a movement toward her homeland, specifically 'her cities' (v 21 ). There is also the 
suggestion that coming home involves a return to a faithful relationship to Yahweh, for the 
Virgin/Daughter is address: ;t:t:l1~0 n~0 ('0 wandering daughter'). Thus she is asked, with double entendre, 
why she wanders to and from (rPI?Onn '1)7?-i.P ), both in the sense of getting lost on the homeward journey 
and in the sense of continuing in her faithless straying from the covenant relationship with Yahweh (v 
22a)"; Anderson, "A Stylistic Study ofJer 31 :15-22," 368. 

41 See Anderson, "A Stylistic Study of Jer 31: 15-22," 367-80. 
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return which is an important element, though not a condition, in the future restoration 

hinted at in Zech 1 0:9a.42 
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As Zech 10:6, the two intertexts (Lam 3:31-33; Jer 31: 18-20) concentrate on 

Yahweh's compassionate character and his covenant commitment as a foundation for the 

salvation of his people, who were suffering because of the exile, which is understood as 

the discipline of the Lord. The host text portrays in detail the divine compulsion to 

deliver the afflicted from ruin, however, only the source texts supply the human response 

which fills in the gap, particularly the assumed cry in v. 6c. The impulse of the distressed 

community to return, both to the deity and to the land, in the antecedents serves as a 

dialogic exchange with the divine monologue in the Zecharian oracle. With this 

intertextual insight, the response of the people to the impending restoration is crucial, at 

least the remorse for past misdeeds, the regret for the present disgrace, and the hope for 

divine intervention (cf. Zech 10:9a). Without these elements, there will never be a 

genuine transformation. The vivid portrayal of the suffering and the penitence of the 

dispersed community might be intended to arouse the empathy of the readers, inviting 

them to identify with the deep attachment of the Lord to the scattered northerners. The 

intertexual experience enlists the audience to participate in Yahweh's salvific acts for 

their exiled brother and prepares the readers to accept the penitent repatriates when they 

have returned to the land. 

In Zech 10:7, the divine redemption ofEphraim will entail a turn in their 

fortunes-from a defeated and depressed people to a mighty and jubilant warrior (ii:ll::l, 

10:7a), a phrase also used to portray the restored Judeans (c•i:JJ::l, 10:5a). The 

42 This intertextual insight will be discussed below. 
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comparison of Ephraim to ,i::lJ not only highlights their vivid struggle (fight in battle) but 

also their successful result (victory in combat), with the rest of the verse elaborating on 

the attendant emotions.43 The northerners will rejoice greatly alongside a new 

generation (10:7b). They will express surprise when they see the marvelous deeds ofthe 

Lord. Their heart will rejoice (',•J) as daughter Zion does when her king is coming to her 

(9:9a). Mason suggests that the vision of a renewed Ephraim here is "a striking echo" of 

the idyllic picture of the restored Jerusalem in Zech 8:5: "and the streets of the city will 

be filled with boys and girls playing in its streets."44 Though there might be a thematic 

connection between the two texts, the lack of verbal parallels makes us hesitant to 

register this intertextuality. In addition, this kind of text depicting the exultation of the 

restored people in a utopian context after the transformation of Yahweh is common in 

prophetic literature (cf. Isa 35; Jer 31 :10-14; Zeph 3:14-17; Joel2:21-25). 

Gathering and Return of Ephraim (Zech 10:8-11) 

Translation of Zechariah 10:8-11 

8a I will whistle to them, and I will gather them in, 

for I have ransomed them. 

8b Then they will be numerous as they have been numerous. 

9a For I will sow them among the peoples, 

and in the distant places they will remember me. 

9b Hence, they together with their sons may live and return. 

1 Oa Then I will bring them back from the land of Egypt, 

and from Assyria I will gather them in. 

1 Ob Then to the land of Gilead and of Lebanon 

I will cause them to come in, 

43 Meyers and Meyers, Zechariah 9-14,211. 
44 Mason, "Use of Earlier Biblical Material," 86. 

~::l"~ ;~:;, ~y~, 8b 

c·~.p~ Cl'ltX1 9a 

·J~,~t· c•pr:n~;n 

~:1~1 c:-t•J::l-nx ~·m 9b 
' ' ' 

C'"'J.~~ nx~ c•ni:l'~::t1 1 Oa 

C~:lj?~ ,,Ill~~~ 

1il~',, ,~',J nx-',x, 1 Ob 



for no [room] will be found for them. 

11 a Now he will pass through the sea, the distress, 

and he will strike the sea, the turbulence, 

so that all the depths of the Nile will dry up. 

11 b Then the pride of Assyria will be brought down, 

and the scepter ofEgypt will depart. 
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C:-t~ ~~9' ~',, 

:-t"")~ c~:; i:;l~, 11 a 

c·',~ c~:; :-t~;"'T, 

i~' n;',,~~ ',:!l ~~·:J;"'T1 

i1~t:_t li~J i"}1;"'!1 11 b 

The return of the northern exiles involves a series of divine actions (1 0:8a): pi~, 

pp, and ;"TiEl, resulting in a prosperous state of the people expressed as ~:J"") ,~;:, 1:J"") (10:8b). 

The first salvific act of Yahweh is pi~. The sense of the verb used here is drawn probably 

from pastoral imagery as God makes the sound that a shepherd would make on a pipe in 

order to gather in scattered flocks (cf. Judg 5:16), underscoring that Yahweh is the divine 

shepherd of the dispersed exiles.45 However the choice of pi~ to unfold the redemptive 

act is dramatic. Of its 12 appearances in the Hebrew Bible, all but this one have a strong 

negative or derisive connotation.46 Within all these usages, only in Isa 5:26; 7:18; and 

Zech 10:8 is pi~ conjoined with',, only in these three instances is pit!l used to denote a 

signal for someone by whistling, and only in these three texts is the subject of the verb 

Yahweh. 

Isaiah 5:26 

He will also lift up a standard to the distant G.,,n";J; cf. pr;ti~ in Zech 10:9a) nation,47 

and will whistle G.,i~) for it from the ends of the earth; and behold, it will come 

with speed swiftly. 

45 Mitchell, eta!., Zechariah, 291; Redditt, Haggai, Zechariah and Malachi, 121. 
46 The verb p1~ appears 12 times in the Hebrew Bible: I Kgs 9:8; Job 27:23; Isa 5:26; 7: 18; Jer 19:8; 

49:17; 50:13; Lam 2:15, 16; Ezek 27:36; Zeph 2:15; Zech 10:8. 
47 The noun l:l'1J has caused much trouble for commentators since its first reference is plural while 

its second and third, 1~ and 1(1::l:, are singular. Here we adopt the translation ofNASV, rendering it as 
singular, a suggested emendation following Jer 5:15, dividing the letters differently to read pn1~~ '1J~ "to a 
nation from afar"; Watts, Isaiah 1-33, 64. 
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Isaiah 7:18 

In that day (~,;,;:y ci•:;;l) the LORD will whistle (p,!Zi) for the fly that is in the remotest 

part ofthe rivers(·,~·;,~, in Zech 10:11a) ofEgypt (C'Jlo; cf. Zech 10:10a) and 

for the bee that is in the land of Assyria (,,!Zi~; cf. Zech lO:lOa). 

Besides the verbal parallel', p,!Zi, there are some other correspondences among these 

texts: 

(1) In I sa 5:26 Yahweh will call upon the distant (pm~) nation who will come quickly 

to punish the Israelites (5:26\r-30; cf. 5:25). According to Zech 10:9a, the 

dispersed Israelites will remember Yahweh in distant places (P':T,o). Hence, in Isa 5 

the nation is summoned by God from a distance, whereas in Zech 10 the Israelites 

are called upon by the deity from places afar. Both objects of p,!Zi received 

Yahweh's audible signal from far away. 

(2) In Isa 7: 18 Yahweh signals the flies from Egypt (C'JllO) and the bees from Assyria 

(,~!Zi~) to attack Judah (cf. 7: 17). According to Zech 10: lOa the Lord will gather the 

exiles from these two countries (C'Jllo; ,~!Zi~). Hence, in Isa 7 Yahweh summons the 

armies from Egypt and Assyria to invade Judah, whereas in Zech 1 0 the deity 

signals the exiled people from the same nations to return home. 

Nurmela registers these two Isaianic texts as a sure allusion.48 However, Tai does 

not agree with this registration and contends: "Einerseits gibt DtSach die Vorstellung der 

Kriegsmannschaft von Jesaja nicht auf. Andererseits hebt DtSach mehr den freudigen 

Aspekt der Heimkehr Efraims hervor."49 Tai is right that the military motif of the 

Isaianic texts is absent in Zech 1 0:8a which is an oracle of salvation rather than of doom. 

48 Nunnela, Prophets in Dialogue, 130. Cf. Sweeney, Twelve Prophets 2, 675. 
49 Translated as: "On the one hand, II Zech does not have the military motif of Isaiah. On the other 

hand, II Zech emphasizes more on the joyful aspect of the homecoming of Ephraim"; Tai, Prophetie als 
Schriftauslegung, 1 03. 
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However we should notice that the antecedents could be used differently in the new 

context of the later text, not only being affirmed but also transformed or even reversed. 

Based on the impressive similarities, we register I sa 5:26 and 7: 18 as intertexts of Zech 

10:8a. 

Allusions to Isa 5:26 & 7:18. Isaiah 5:26lies within an oracle of doom (5:25-30), 

announcing judgment against Yahweh's people. Because oftheir sin (5:1-24), Yahweh 

will summon G.,,tzl) an unnamed nation which will come quickly from a far distance (p,n71) 

to punish Israel (5:26). However, because ofthe line ;,:,1!1) ;-,: .,,.17, iE:l~ :::l~-t<', nNr-',?:J ("For 

all this his anger is not spent, but his hand is still stretched out," 5:25; cf. 9:11 [12], 

16[17], 20[21]; 10:4), many scholars argue that 5:25-30 is originally part ofthe "refrain 

poem" about the outstretched hand of Yahweh beginning from 9:7[8].50 In this 

reconstruction, Isa 5:25-30 envisages the Assyrians as the destroyers of the Aramaean 

kingdom and the northern kingdom oflsrael (cf. 9:7[8]-11[12]).51 Within this context, 

Isa 5:26 contends that Yahweh controls and directs all historical events, particularly the 

downfall and exile of the northern kingdom.52 His signal G.,itzl) inaugurates the whole 

50 Scholars generally suggest that Isa 5:25-30 would seem to have belonged to the "outstretched 
hand" refrain poem (9:7 [9:8]-9:20 [9:21]/1 0: 1-4) before being moved to its present location from the end 
of the Isaianic Memoir (6: 1-9:6 [9:7]), just as Isa 10:1-4 was moved in the opposite direction from the 
woe oracles in Isa 5:8-24 to the end of the refrain poem, though there are disagreements on some details 
of the reconstruction. Cf Kaiser, Isaiah i-12, 110-11; Blenkinsopp, Isaiah i-39, 217; Sweeney, Isaiah 
i-39, 127-29; Williamson, Isaiah i-5, 400---403; Wildberger, Isaiah i-12, 223-26. 

51 Kaiser, isaiah i-12, 112, 221; B1enkinsopp, Isaiah i-39, 217-18; Sweeney, Isaiah 1-39, 131-31; 
Seitz, Isaiah i-39, 49-50; Wildberger, Isaiah i-i2, 227. Watts identifies the distant nation as Assyria by 
reference to Isa 7; Watts, Isaiah i-33, 64. Cf Williamson, Isaiah 1-5, 400-403. 

52 Since Isa 5:1-7 is a condemnation of Judah, Williamson argues that the final form oflsa 5:25-30 
should be read synchronically as an anticipation of"the Babylonian defeat"; Williamson, isaiah 1-5, 400. 
For Williamson, "Israel" in Isa 5:7 is "the people of God as a whole," which he further defmes more 
specifically as the people of Judah; Williamson, Isaiah 1-5, 342. 

However, Brueggemann reminds us that the characteristic refrain which is repeated five times 
within the peri cope (Isa 5-l 0) should also alert the readers to relate this Isaianic poem to the Assyrian 
conquest of the northern kingdom, the setting ofthe "refrain poem" (cf. Isa 10:5). Hence, the unnamed 



327 

judgment process, with the enemy nation advancing swiftly from afar to annihilate 

Israel. 

Isaiah 7:18 is embedded within an account concerning Yahweh's judgment against 

Judah because of Ahaz's lack of faith (lsa 7:1-25). The narrative begins with a 

chronological formula that relates the unit to the reign of Ahaz during the 

Syro-Ephraimite War (7: 1). The first part of the discourse is a dialogue between 

Yahweh/Isaiah and Ahaz (7: 1-1 7), with v. 17 as an announcement of crisis relating to 

Assyrian invasion, a watershed event in the history of Judah. The announcement is 

followed by four independent oracles of doom (7: 18-25) providing further specifics 

about the disaster spelt out in 7:17.53 At the outset ofthe doom oracles, the verb p1~ is 

used in v. 18 to signifY that Yahweh is the source of the impending catastrophe, 

emphasizing that the coming powers are being sent by the deity as agents of judgment. 54 

When we compare the source texts with the host one, we discover that they have 

different emphases. In Isaiah Yahweh whistles in order to call the nations against his 

people, both the north (cf. Isa 5:25) and the south (cf. Isa 7:17), whereas in Zechariah 

the deity does it in order to call the Ephraimites home from their exile (Zech 1 0:8a). The 

context of the former texts is impending devastation, whereas that of the latter one is 

imminent salvation. Hence, the judgment of an earlier prophet is reversed in Zechariah. 

For the southerners, Yahweh has already turned their fortunes, whereas for the 

"distant nation" which is the instrument of Yahweh could be Assyria who will destroy the northern 
kingdom or Babylon who will defeat the southern kingdom; Brueggemann, Isaiah 1-39, 56. 

53 Sweeney, Isaiah 1-39, 145-48; Blenkinsopp, Isaiah 1-39,235-36. However, some scholars 
view that I sa 7: 18-25 contains material that is principally judgmental, but with some parts being arguably 
positive in tone, e.g., some elements in vv. 21-22, e.g., Seitz, Isaiah 1-39, 79; Wildberger, Isaiah 1-12, 
321-29. The four originally distinct oracles are linked together by the redactional formulas ~t1rr::t 01'~ rr::;n 
(7:18, 21, 23) and K1rr::t 01'~ (7:20). 

54 The figurative use ofrr:n:~"1 for war can be found in Deut I :44 and Ps 118:12. So the bee~metaphor 
fits the warring Assyrian armies. Watts, Isaiah 1-33, 106-10. 
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northerners, the same reversal is going to apply to them (Zech 10:8). Ironically, the sons 

of Zion are to be instrumental in securing the return of their northern brothers ( cf. Zech 

9: 13), though Judah was the victim in the Syro-Ephraimite War, a historical backdrop of 

both intertexts. 

There is one common element among these texts, that is, Yahweh is the one who 

controls and directs all events. In the sources, both the north and the south got their just 

dues, with Ephraim being punished for invading Judah (Isa 5:25-30) and Judah being 

chastised for lack of faith (Isa 7:1-25). In the host text, both of them are promised the 

deliverance of Yahweh, though in different order (Zech 10:6a, 8). With this intertextual 

dimension, the Zecharian audience gains insight, recognizing that both destruction and 

restoration are in the hands ofYahweh who shapes the course of world history. Since 

Ephraim has received her retribution as announced in Isa 5:25-30, Judah should forgive 

their northern brothers by extending Yahweh's salvation to them. When the southerners 

carry out their divine mission of securing the return of their scattered brothers, they 

should trust the Lord so that they will not fail as their forefathers did (Isa 7:1-25). 

In Zech 10:8a, the piel ofr::::!p55 continues the pastoral imagery projected by p1tzi.56 

The verb f::::!p is frequently used of God as one who gathers the people as his flock: "I 

will gather the remnant of my flock" (Jer 23:3a; cf. Mic 2:12; Jer 31:10).57 Yahweh's 

whistling to the northern exiles results in their being gathered. All these salvific acts of 

55 The pie I of pp appears 49 times in the Hebrew Bible, within which its appearance in the first 
person singular with Yahweh as subject and the Israelites as object, denoting a sense of Yahweh gathering 
his people to the land, only occurs in Neh I :9; I sa 43:5; 54:7; 56:8; Jer 23:3; 29: 14; 31 :8; 32:27; Ezek 
11:17; 20:41; 28:25; 34:13; 36:24; 37:21; 39:27; Mic 2:12; Zeph 3:19, 20; Zech 10:8, 10. 

56 Meyers and Meyers, Zechariah 9-14,214. 
57 Widengren claims that, in contrast to Mesopotamia, in Israel, "it was Yahweh, God of Israel, who 

would act as the ingatherer of the dispersed members of the people"; Widengren, "Yahweh's Gathering," 
238. 
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the Lord rest completely on the deity's prior redemption of his people: C'n'iEl '::l, making 

it possible for them to return. The clause c'n'iEl '::l is usually regarded as a gloss, being 

deleted on account of the meter, similar to the case of C).~t(, C:1':1"t( :11:1' ')l!t '"' (I 0:6c ). 58 

However, we argue that the obscure :1iEl ''is laid here as a marker, guiding the readers to 

recognize an intertexual reading. 

The qal of :1iE:I
59 appears 55 times in the Hebrew Bible, mainly related to the 

exodus in the past (cf. Deut 7:8; 9:26; 13:6; 24:18).60 Among these occurrences, its 

appearance with Yahweh as subject and the Israelites as object, denoting a promise of 

divine redemption, only occurs in Isa 35:10=51:11; Jer 31:11; Zech 10:8. Based on these 

attestations, Mason suggests that C'n'iEl in Zech 10:8 alludes to the idea of second exodus 

found in Isa 51: 11, which follows a reference to the exodus in terms of Yahweh's 

victory over Rahab in the drying up of the waters (Isa 51 :9-10), a notion echoing Zech 

10:11a: " ... and he will strike the waving sea, so that all the depths (m"~~o) of the Nile 

will dry up (~w-:~;,1)."61 Mason's argument is followed by Mendecki.62 

Isaiah 51 :9-11 

9 Awake, awake, put on strength, 0 arm of the LORD; awake as in the days of 

old, the generations of long ago. Was it not You who cut Rahab in pieces, 

who pierced the dragon? 

10 Was it not You who dried up (n:lil:'l~iJ) the sea, the waters of the great deep 

(;,~"1 ci;,n); who made the depths of the sea (c:--p~~~) a pathway for the 

redeemed (c'"~t(J) to cross over? 

58 E.g., Mitchell, et al., Zechariah, 301. Cf. BHS. 
59 The qal of:"liEl appears 55 times in the Hebrew Bible: Exod 13:133

\ 15; 34:203x; Lev 27:27; Num 
3:49; 18:153

\ 18:I62
\ I7; Deut 7:8; 9:26; I3:6; 15:I5; 2I:8; 24:18; I Sam I4:45; 2 Sam 4:9; 7:23 2x; I Kgs 

I :29; I Chr I7:21 2x; Neh I: 10; Job 5:20; 6:23; 33:28; Pss 25:22; 26:11; 3I :6; 34:23; 44:27; 49:82
\ 16; 

55:19; 69:I9; 71:23; 78:42; II9:I34; I30:8; Isa 29:22; 35:10; 51: II; Jer I5:2I; 3I:II; Hos 7:13; I3:14; 
Mic 6:4; Zech I 0:8. 

60 Daube, Biblical Law, 39. 
61 Mason, "Use of Earlier Biblical Material," 87. 
62 Mendecki, "Deuterojesajanischer," 340--41. 
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11 So the ransomed ("~iEl~) of the Lord will return and come with joyful 

shouting(;,~.,.,) to Zion, and everlasting joy (nryo~) will be on their heads. 

They will obtain gladness (11Wifl) and joy (;,~ow), and sorrow and sighing will 

flee away. 

We agree that there are thematic parallels between the two passages, however, the lack 

of significant lexical connections prevents us from registering this allusion. The only 

shared word is :1i£l which is a common word used in contexts employing the exodus 

motif. In addition, texts with this theme but different lexical stock are not rare in the 

Hebrew Bible, e.g., Isa 50:2: " .. .Is my hand so short that it cannot ransom (n1i£lo)? Or 

have I no power to deliver? Behold, I dry up (:l'ir:t~) the sea (c:) with my rebuke, I make 

the rivers a wilderness. Their fish stink for lack of water and die of thirst." The 

correspondences as such do not show convincing evidence for literary dependence. The 

similarities between them are probably due to their common context, sharing similar 

language and traditional background. 

On the other hand, the qal of:1i£l in Zech 10:8a is strikingly reminiscent of that in 

Jer 31:10-11 where the piel of pp also occurs with Yahweh as subject and Israelites as 

object. It is the only other place, apart from Zech 1 0:8a, where these two key verbs 

appear together with a shepherd-flock motif. 63 Based on this, we register J er 31: 1 0-11 

as an intertext of Zech 1 0:8a with pp and :1i£l as catchwords. 64 

63 The qal of rm:~ and the pie I of pp occur together also in Neh I :9-10: "but if you return to Me and 
keep My commandments and do them, though those of you who have been scattered were in the most 
remote part of the heavens, I will gather them (cll~j?~) from there and will bring them to the place where I 
have chosen to cause My name to dwell.' 'They are Your servants and Your people whom You redeemed 
(J;1'i~) by Your great power and by Your strong hand."' Since Nehemiah and Second Zechariah are 
contemporary, we will not consider this case. 

64 Tai, Prophetie als Schriftauslegung, 103-105; Tigchelaar, "Some Observations," 264; Sweeney, 
Twelve Prophets 2, 674. 
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Jeremiah 31 : 10-11 

1 0 Hear the word of the LoRD, 0 nations, and declare in the coastlands afar off 

(pn,~; cf. pr;t,~ in Zech 10:9a), and say, "He who scattered Israel will gather 

(m;::lj?') him and keep him as a shepherd (i1li,:l) keeps his flock (,,,li; cf. Zech 

10:3b)." 

11 For the LORD has ransomed (m;,• i11~-·:::~) Jacob and redeemed him from the 

hand of him who was stronger than he. 

Allusion to Jer 31:10-11. Jeremiah 31:10-11 is embedded within 31:7-14, which 

is part ofthe Little Book of Consolation (Jer 30-31).65 The pericope (31:7-14) is a 

promissory oracle which asserts with exuberance the well-being, joy, and abundance that 

Yahweh will provide to the restored community. It includes two stanzas: (1) return from 

afar (31:7-9)66 and (2) filled to satiety (31:10-14).67 

After the salvation and ingathering of the remnant (Jer 31 :7-9), the Lord promises 

to keep Israel as a shepherd keeps his flock (31: 1 0). The fate of the dispersed Israelites 

will be reversed from curses to blessings. The motivation behind this salvific act is 

;:,.pp~-n~ m;,• i1l~-·:::~ (31: 11 a), just as Yahweh rescued Israel from Egypt. The noun ,,;:,;:,. (v. 

9c; cf. Exod 4:22) and the verb i1,::l suggest a link to the Exodus motif, a theme 

concerning a people especially valued and beloved by God who has delivered them from 

the house of slavery with a powerful hand(,: pr_h::l, Exod 13:14-16; cf. ,J~~ P!r;t ,~o, Jer 

31:11 ). The ransom of Yahweh is the basis for the promised restoration. 

The poet continues to envision the hyperbolic scene of the joyous return, with all 

the exiles arriving home together in a procession led by the deity. The returnees will 

65 See "Allusion to Jer 31: 12-13" in CHAPTER FIVE. 
66 See "Allusion to Jer 31: 12-13" in CHAPTER FIVE. 
67 Bozak, Life Anew, 81-91. According to Holladay, Jer 31:10-14 is one of the editorial expansions 

on Jeremiah's recension directed to the south, inserted to Jer 30-31 during the early post-exilic period; 
Holladay, Jeremiah 2, 162. 
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enjoy the bounty oflife, with the youths and the elders joining together in the dance ( cf. 

31 :4), turning mourning into joy (n~w, Jer 31: 13; cf. Zech 1 0:7).68 

Besides verbal linkages, there are some thematic parallels between the two texts. 

Both passages (1) affirm that the divine ransom (i!,El ·~)is the basis of the regathering 

(pp in piel) of the exiles; (2) are oracles of salvation, with the host text expressing in a 

first-person divine saying, whereas the source text proclaiming in a third-person 

prophetic speech; and (3) are set within a context of exuberant joy (Zech 1 0:7; Jer 

31: 12a, 13) and abundant fertility (Zech 10:8b; Jer 31:12, 14) as a consequence of the 

coming restoration. 

When we scrutinize the intertextuality, we find that the same pericope (Jer 

31 :7-14), which has been evoked for the readers when Jer 31:12-13 functions as the 

antecedent of Zech 9: 1 7, is now recalled again when J er 31 : 1 0-11 acts as the source text 

of Zech 1 0:8a. The jubilation and prosperity promised to all returnees in Zech 9:17 ( cf. 

Jer 31 :12-13) is now applied to the northerners (Zech 10:8a) who will become the flock 

of Yahweh (,,11 of Jer 31:1 0), just as Judah (,,11 of Zech 1 0:3b ). Though the southern 

exiles had returned to Zion for quite a time, the envisioned abundance (Zech 9:17; cf. Jer 

31: 12-13) is not yet realized in Yehud. The intertextual reading here could provide 

insight, enabling the readers to recognize the importance and relevance of the return of 

the northern diaspora (Zech 1 0:8a; cf. Jer 31:10-11) which serves as a prerequisite of the 

culminated restoration of all Israel (Zech 9:17; cf. Jer 31: 12-13). The envisioned joy and 

fertility would only be achieved after the return of their northern brothers. 

68 The analysis of Jer 31 :7-14 draws on the works of Holladay, Jeremiah 2, 184-86; Carroll, 
Jeremiah, 590-95; Keown et al., Jeremiah 26-52, 110-16; Bozak, Life Anew, 81-91; Brueggemann, 
Jeremiah 26-52, 61-63, unless noted otherwise. 
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In Zech 10:9, the opening verb Cl1lTtot, has presented great difficulty69 for 

interpreters since its occurrence together with the phrase c·~~~ seems to denote a sense 

of"scattering" the Israelites "among the peoples," apparently relating to the deportation 

of the northerners. Based on this, most scholars contend that if one interprets the 

imperfect l1,T as referring to the present or future time, the verse would seem to 

contradict the preceding promises. 70 Thus many of them re-point Cl1lTtot, as an imperfect 

consecutive and interpret the clause either as a concessive one: "though I sowed them 

among the peoples"71 or as a conditional one: "Als Ik hen uitzaai onder de volken."72 

However, this alteration ofcl1lT~ot, causes problem for the interpretation of Zech 1 0:9b: 

~::llfi~ Ci1')::l-ntot ~-':',,where the idea that the exiles themselves will stay alive and return is not 

realistic unless one opts for an early exilic dating of the text.73 

More problematic is that l1,T does not appear to be used elsewhere in a sense of 

"scattering" Yahweh's people, that is, the exile. Rather the verb i1,T is the one regularly 

used for this signification (cf. Jer 15:7; Jer 31: 10; Ezek 6:8; 20:23; 22: 15; 36: 19). Some 

scholars find it hard to believe that the prophet would speak of Yahweh "sowing" Israel 

"among the peoples," thus emending Cl1,Ttot, to c,Ttot,. 74 Mason argues for this option and 

69 It is so difficult that Horst just omits the verb ClljUt1; Horst, Zwo/f Kleinen Prophet en, 250. 
70 E.g., Mitchell, who states: "This word, as pointed, contradicts the promise of the preceding 

verse"; Mitchell, et al., Zechariah, 301. 
71 E.g., Meyers and Meyers, Zechariah 9-14, 216; Larkin, Eschatology, 91. 
72 Translated as "lfl sow them among the nations"; VanderWoude, Zacharia, 197. Cf. Tigchelaar, 

Prophets of Old, I 0 l. 
73 Tigchelaar, Prophets of Old, 102. In order to solve this tension, some scholars, e.g., Petersen and 

Hanson, delete nN: "Their children will survive and return" while others, e.g., Meyers and Meyers, Smith, 
and Curtis, change the verb to a pie!: "They will give life to their children and they will return." Petersen, 
Zechariah 9-14, 69; Hanson, Dawn of Apocalyptic, 326-27; Meyers and Meyers, Zechariah 9-14, 179; 
Smith, Micah-Malachi, 263; Curtis, Up the Steep and Stony Road, 190. 

74 E.g., Wellhausen, Die K/einen Propheten, 192; Petersen, Zechariah 9-14, 69, 76; Mitchell, et al., 
Zechariah, 301; Person, Second Zechariah and the Deuteronomic School, 115; Dentan, "Zechariah 9-14," 
II 00. Cf. BHS. 
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suggests that the emended text is a possible echo of Zech 2:4 [ 1 :21] where the craftsmen 

have come "to thrown down the horns of the nations who have lifted up their horns 

against the land of Judah in order to scatter it (:-ti;li,!")-"75 He claims: "it is possible that 

this promise of deliverance by the defeat of the nations who have held them captive is 

being recalled here."76 Even if we accept the proposed emendation, the verbal 

correspondence as such still is not convincing evidence for literary dependence. 

Without resorting to emendation, Meyers and Meyers contend that the verb ll,t is 

an agricultural term involving the idea that the seed distributed by the process of sowing 

will take root when it falls, i.e., be planted and grow (cf. Hag 1 :6). In their opinion this 

meaning suits well metaphorically the experience of the dispersed northerners whose 

long exile resulted in deep roots in their respective locales.77 Though their suggestion 

looks logical with our common sense, we cannot find any figurative use of ll,t with this 

nuance in the Hebrew Bible. Usually, the ll,t-metaphor is employed to indicate the 

relationship between act and consequence-seed sown and plants reaped. The 

consequences may be positive or negative, depending on the tenor that the vehicle ll,t 

represents. For example, in Hos 10:12 the people are urged to sow righteousness and 

thus to reap steadfast love, whereas in Hos 8:7 the people are charged with sowing the 

wind and thus reaping the whirlwind (cf. Prov 22:8).78 This interconnection between act 

and consequence is especially vivid in the Y ahweh-ll,t metaphor. 

75 Mason, "Use of Earlier Biblical Material," 88. 
76 Mason, "Use of Earlier Biblical Material," 88. 
77 Meyers and Meyers, Zechariah 9-14,216. 
78 Dearman, Hosea, 95-96. 
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Though li1T 79 appears 56 times in the Hebrew Bible, its occurrence with Yahweh 

as subject only occurs in Hos 2:25 and Jer 31:27, apart from Zech 1 0:9a. 

Hosea 2:23-25 [2:21-23] 

23 "It will come about in that day that I will respond (:1)_.!,1~-t, v. 23 [21]; cf. C?li~ot in 

Zech 10:6c)," declares the LoRD. "I will respond (:1?. . .!,1~-t) to the heavens, and 

they will respond (:1)li) to the earth, 

24 And the earth will respond (mli) to the grain, to the new wine and to the oil, 

And they will respond (mli) to Jezreel (';l~-tli1T'). 

25 "I will sow her (;;t'nli"}T~) for Myself in the land. I will also have compassion 

(•noo11; cf. c•noo1 in Zech 1 0:6b) on her who had not obtained compassion, 

And I will say to those who were not My people, 'You are My people!' And 

they will say, 'You are my God!' " 

The ~-t~:'liJ ci•:; saying in Hos 2:23 [2:21] introduces the divine process by which the 

blessings of a fertile land will come again to Yahweh's people. The divine response (mli~ot) 

sets in motion a chain reaction which runs through all the stages in the fertility cycle: 

deity-heavens--earth-grain, new wine, oil-';l~-tli1T' (2:23-24 [2:21-22]). Verse 25a 

[23a]-nt9 '" ;;t'nli"}T~-is linked to the preceding verses with li1T as a catchword, 

stressing that Yahweh is the source of fertility. The people will enjoy agricultural 

prosperity based on the sowing of the deity. 80 Hence, the Y ahweh-li1T metaphor in Hos 

2:25 [2:23] confers a sense that when the Lord sows, the harvest is sure to be abundant. 

79 The verb Jnr appears 56 times in the Hebrew Bible, among which the qal stem occurs in Gen 
I :292x; 26:I2; 47:23; Exod 23:IO, I6; Lev I9:I9; 25:3,4, II, 20, 22; 26:I6; Deut II: IO; 22:92x; Judg 6:3; 
9:45; 2 Kgs I9:29; Job 4:8; 3I:8; Pss 97: II; I07:37; I26:5; Prov I I:l8; 22:8; Ecc II :4, 6; Isa I7:I 0; 28:24; 
30:23; 32:20; 37:30; 55:IO; Jer2:2; 4:3; I2:13; 3I:27; 35:7; 50:I6; Hos 2:25; 8:7; IO:l2; Mic 6:I5; Hag 
I :6; Zech 10:9. The rest of the occurrences are: Gen 1 :II, 12; Lev II :37; 12:2; Num 5:28; Deut 2I :4; 
29:22; Isa40:24; Ezek 36:9; Nah l:I4. 

80 Scholars generally agree that the 3fs suffixed pronoun of:;N1l1"Jt1 refers to Gomer/Israel. Even 
though o;T'nll"}t1 is closely connected with ?~tll,t', the suffixed pronoun probably still signifies Israel, based 
upon the assonantal qualities of?~tll,t' (sounds like ?~t:'l~') and the symbolic significance of the name in the 
context ofthe marriage between Hosea/Yahweh and Gomer/Israel. Cf. Stuart, Hosea-Jonah, 61; Dearman, 
Hosea, I31; Sweeney, Twelve Prophets 1, 36-37; Mays, Hosea, 53. 
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Jeremiah 31 :27-28 

27 "Behold, days are coming," declares the LORD, "when I will sow ('nl1'1p) the 

house oflsrael and the house of Judah (i1l,i1' n•:J) with the seed of man 

[human] (cl~ l1'1i,) and with the seed of beast (i11ti1:J l1Jr). 

28 "As I have watched over them to pluck up, to break down, to overthrow, to 

destroy and to bring disaster, so I will watch over them to build and to plant," 

declares the LORD. 

The salvation oracle in Jer 31 :27-28 begins with a promise that will reverse past 

judgments-from plucking up and breaking down to building and planting (31 :28; cf. 

1:1 0). In Jer 7:20 and 21:6, judgment and death extending to humans and even animals 

were announced, but both populations will be restored in 31:27-28. The noun l1Jf is also 

a significant word in the divine pledge made to the Israelite ancestors that they would 

have innumerable descendants: "I will make your descendants ('9P,!) as the dust of the 

earth, so that if anyone can number the dust of the earth, then your descendants ( '9P,!) 

can also be numbered" (Gen 13:16; cf. Gen 12:7; 22:17; 28:14; 35:12). Thus the 

implication of l1,r language also points beyond the present generation to the coming ones. 

The majority of scholars agree that the Y ahweh-l1,r metaphor in v. 27 alludes to Hos 

2:25 [2:23], in which Yahweh's "sowing" will inaugurate the process which will bring 

fertility. 81 

Based on these Y ahweh-l1,r texts, we conclude that this figure of speech as used in 

passages of salvation to convey hope for sowing implies a harvest. 82 The emphasis of 

the verb l1,r is not on the act of dispersing the seed, but rather on the aspect of 

flourishing. It is appropriated in a positive sense to denote that the sowing of the deity 

81 Keown et al., Jeremiah 26-52, 129; Holladay, Jeremiah 2, 196; Carroll, Jeremiah, 608; Rata, 
Covenant Motif, 32, 40, 45. 

82 Baldwin, Haggai, Zechariah, Malachi, 176; Floyd, Minor Prophets 2, 478. 
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will lead to the fruitfulness ofthe people.83 Thus the Yahweh-l71t metaphor would be 

thought of primarily in terms of prosperity with sowing as the beginning of the whole 

flourishing process. 

The Yahweh-l71t metaphor is constructed with 0'0.!.1~ in Zech 10:9a. The phrase 

O'O.!.':jl denotes the location of exile (cf. Deut 4:27; cf. Neh 1 :8), which is described as far 

distant places G.,':T,O) in the next line. 84 In light of the Y ahweh-l71t passages, we can 

assume that the consequence of being sown O'O.!.'~ in the Zecharian text is the 

multiplication of the people in their locale of exile. By understanding the , of Ol71t~, as a 

causal one, we can render Zech 1 0:9a as "For I will sow them among the peoples, and in 

the distant places they will remember me." The divine promise of sowing ( 1 0:9a) is the 

inauguration of the whole restoration process which culminates in the multiplication of 

Ephraim (10:8b). This interpretation fits well with the preceding promise: ~::ll ,O:l ,::ll, 

(1 0:8b ), and with the following reference to the next generation: Oi1'J::l-n~ ~,':~, (1 0:9b ). 85 

In addition, this explication can solve the tension presented by the last line of this verse: 

~::l~~ Oi1'J::l-n~ ~,':~,· The subject of the verbs (;,•n, :mi) is not the original exiles deported a 

long time ago but the existing dispersed northerners and their posterity. 

It is important to ask whether there was any specific intertext in mind when the 

prophet evoked the Y ahweh-111t tradition. Jeremiah 31 :27-28 is part of the Little Book of 

Consolation which has been alluded to four times already,86 however, these two verses 

are embedded within a new pericope (Jer 31 :23-40) which does not have any lexical 

83 Boda, "Exilic Motifs," forthcoming. 
84 Boda, "Exilic Motifs," forthcoming. 
85 Tigchelaar, Prophets ofOld, 102. 
86 See "Allusion to Jer 31: 12-13" in CHAPTER FIVE. 
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connection to Zech 1 0:9a and its context (1 0:6-12), apart from the word ll1t. 87 On the 

other hand, the Hosea text shows convincing evidence for literary dependence with 

impressive verbal parallels. In addition, the qal ofll1T, the qal ofiiJll, and the piel ofcn1 

also appear as catchwords, linking the Hosea text to Zech 1 0:9a and its context, 

especially v. 6b-c.88 All these shared words in Hos 2 and Zech 10 are used in the same 

sense with Yahweh as subject and the Israelites as object. Also, Hos 2:23-25 [2:21-23] 

is embedded within a section (2:18-2:25 [2:16-23]) which will be recalled again when 

2:18-19 [2: 16-17] functions as an intertext of Zech 13:2 with substantial verbal parallels: 

[2:21-23] as an intertext ofZech 10:9a.90 

Allusion to Hos 2:23-25 [2:21-23]. Hosea 2:23-25 [2:21-23] lies within a 

pericope (2:18-2:25 [2:16-23]) which elaborates on the nature ofthe faithful 

relationship between Israel and Yahweh in the restoration. Yahweh is the speaker who 

dominates the action: removing idolatry from his people (vv. 18-19 [16-17]), instituting 

the new covenant (v. 20 [18]), betrothing Israel to himself (vv. 21-22 [19-20]), ensuring 

fertility ofthe land (vv. 23-25a [21-23a]), and welcoming the prodigal home (v. 25b-c 

[23b-c]). The action ofYahweh aims to revive his people so that they will know him 

(2:22 [2:20]) and acknowledge him as their God (2:25 [2:23]). 

The names of Hosea's children are skillfully woven into the end of the passage to 

form its climax (Hos 2:25 [2:23]). These names are used as vehicles for the 

87 Bozak, Life Anew, 106-28. 
88 For the discussion regarding :-tl.ll (Zech 10:6c) as an intertextual marker, see discussion above. 
89 A number of scholars agree that Hos 2:18-19 [2:16-17] is one ofthe intertexts ofZech 13:2, with 

m;,' c~l ~1:1;:1 01';1 ;,;:;t1; mov-n~; ,,.ll ,,;:,!'-~',, as markers. See, e.g., Tai, Prophetie als Schriftauslegung, 
209-12; Nurmela, Prophets in Dialogue, 182-84; Tigchelaar, Prophets of Old, 129. 

90 Sweeney, Twelve Prophets 2, 673; Tai, Prophetie als Schriftauslegung, 105-106. 
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transformation of the messages once conveyed by their connotations. In the process of 

renewal, Yahweh will respond (ml1~, v. 23 [21]; cf. CJl1~ in Zech 10:6c) in a beneficent 

manner for the benefit oflsrael. The pivotal agent of the various responses is "Jezreel" 

("~l11t', v. 24 [22]). No longer is "~l11t' a sign for doom, as it was for the Jehu dynasty 

(1 :4). It is now a glorious name, full of its basic sense: "God sows," envisaging the 

covenant blessing of agricultural bounty ( cf. l11T, v. 25a [23a ]). However, the divine 

sowing is the first stage of the restoration process. The seed which is shown will take 

root, grow, and be harvested. The pun of:11t in v. 25a [23a] signals the inauguration of 

the restoration process which will reach its climax when the relationship between the 

deity and his people is fully restored. Thus, besides the renewal of fertility, Yahweh will 

also reconstitute Israel's relation with him. He will restore compassion to i'T~J;T, ~" and 

peoplehood to •op-i(" (v. 25b-c [23b-c]). At the climax, the restored Israel will respond 

to the Lord: ';:T"i( (v. 25d [23d]), signifying their confession to the covenant 

relationship.91 

Besides shared words, there is a striking thematic parallel between the two texts. 

Both passages are expressed using a first-person divine oracle, stressing the promise of 

Yahweh sowing his people as an inauguration of the transformation process, which will 

culminate not only in the renewal offertility (Hos 2:24 [2:22]; Zech 10:8b) but also in 

the revival of relationship (Hos 2:25d [2:23d]; Zech 10:9ap). The emphasis ofthe fully 

restored relationship between the deity and his people prepares the readers of the host 

text to appreciate the following line: "and in the distant places they will remember me" 

(Zech 1 0:9af3). 

91 This analysis draws on the works of Stuart, Hosea-Jonah, 61; Dearman, Hosea, 131; Sweeney, 

Twelve Prophets 1, 36-37; Mays, Hosea, 53. 
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Despite these similarities, there is one difference between the two Y ahweh-l1iT 

passages. In Hosea Yahweh will sow his people fil(t?, whereas in Zechariah the deity 

will sow the diaspora c·~-l'?· Though both texts embrace the same motif-Yahweh sows 

his people resulting in prosperity-the difference in locality marks an additional nuance 

to the host text: not only will Yahweh bless his people in their own land but also in 

hostile countries. The omnipotence of the Lord will ensure the possibility of return of the 

scattered northerners. The intertextual reading enables the audience to gain insight and 

be aware of this connotation. 

In Zech 10:9af3, when the diaspora will multiply among other peoples and in 

remote places (c•p!Ji~~,), they will begin to remember Yahweh: •m;:,r•.92 Because of this 

remembering, the dispersed northerners together with their children will live (;1•n) and 

return (.:mzi) to their homeland (1 0:9b ). 93 The jubilation of the next generation in v. 7b is 

now comprehensible. The use of;1•n and :::1,~ together is typical in Ezekiel (cf. Ezek 18:23; 

33:11 ), however, there it is used in a different way-the return to Yahweh as a condition 

for remaining alive (cf. Deut 30:19).94 In Zech 10:9b, :::1,tzl denotes physical movement95 

and ;,•n together with :::1,~ are the outcome of the people's remembering of the Lord. 

In the Hebrew Bible remembering (i::lT) the Lord is more than just recalling 

Yahweh's past deeds to mind (cf. Deut 5:15; Isa 63:11) but rather evoking affections 

within a covenantal context (cf. Gen 9:15-16; Jer 14:21; Ps 106:7). Remembering as a 

covenantal term is elaborated well in Deut 8:18-20 where it speaks of "remembering 

92 The qal of 1::lT is a common verb which appears 174 times in the Hebrew Bible. 
93 We keep the difficult reading preserved in the MT: ,,~,.Same as Rudolph, Sacharja 9-14, 193-94. 

See discussion above. 
94 The qal of;m appears together with the qal of:I11Zl in Judg 15: 19; 1 Kgs 17:22; Ezek 18:21, 23, 24, 

28; 33:11, 12, 19; Zech. 10:9. 
95 Holladay, "Root subh," 62. 
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and forgetting God in terms of covenant fidelity and infidelity." Forgetting God means 

serving other gods (Deut 9: 19; Isa 17:1 0), whereas remembering God indicates a turning 

to him (cf. Jonah 2:8-10).96 

The word p!Ji~ appears 18 times in the Hebrew Bible, of which only those 

occurrences in Jer 8:19 and Zech 10:9a refer to the diaspora. 97 Based on this, Person 

argues for a dependence of the latter text on the former one: "Behold, listen! The cry of 

the daughter of my people from a distant (c•pry;~) land: 'Is the Lord not in Zion? Is her 

King not within her?' 'Why have they provoked me with their graven images, with 

foreign idols?'" (Jer 8:19).98 There is certainly a correspondence in the idea expressed, 

however, the lexical similarity is not strong enough to prove an allusion, particularly 

when compared with Jer 51 :50 where the motif of remembering Yahweh in the far 

distance occurs. In J er 51 :50 the exiles from afar were exhorted to remember Yahweh 

(;,F-n~ pinl~ ~i:::lT), whereas in Zech 10:9a the Lord says that the exiles in the distance 

places remembered him (·J~i:IT' c•pr:ti~~~). Based on this similarity, we register Jer 51:50 

as an intertext of Zech 10:9a.99 

Jeremiah 51:50 

You who have escaped the sword, Depart! Do not stay! Remember the LORD from 

afar (;,,;,·-n~ pinl~ ~i:::lT; ·l~i:IT' c•p!Ji~~~ in Zech 10:9a), And let Jerusalem come to 

your mind. 

Allusion to Jer 51:50. Jeremiah 51:50 lies within the oracle against Babylon in 

50:1-51:58 (cf. 50:1; 51 :59-64) which forms the last part of the oracles against the 

96 Boda, Haggai, Zechariah, 444. 
97 The noun p~;o appears 18 times in the Hebrew Bible: 2 Sam 15:17; Ps 138:6; Prov 25:25; 31:14; 

Isa 8:9; 10:3; 13:5; 17:13; 30:27; 33:17; 46:11; Jer4:16; 5:15; 6:20; 8:19; 31:10; Ezek 23:40; Zech 10:9. 
98 Person, Second Zechariah and the Deuteronomic School, 122. Cf. Lacocque, "Zacharie 9-14," 

167. 
99 Tai argues that Zech 10:9aj3 is a quotation ofJer 51:50; Tai, Prophetie als Schriftauslegung, 95. 
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nations (OAN) in the final form ofMT Jeremiah. 100 Two main interwoven themes 

dominate the lengthy section: (1) the coming judgment on Babylon (cf. 50:2-3) and (2) 

the restoration of Yahweh's people to the land ( cf. 50:4-5, 19-20). 101 Though this oracle 

looks similar to other ones in the OAN in terms of genre, these two chapters represent a 

"counter-theme" in the book of Jeremiah. In 27:6-8, Babylon is seen as the servant of 

Yahweh who will put all nations, including Israel, under its power (cf. 51:7, 20-23). 

Obedience to Yahweh implies submission to the reign of Babylon. Towards the end of 

the book in its final form, Babylon dominates the politics of the period and becomes the 

"superpower par excellence." Under the "Babylon-dominated world," there is only one 

future, namely, the "Babylon-shaped future." 102 However, chapters 50-51 provide an 

unexpected twist, in which a nation from the north (50:3) will destroy the "foe from the 

north," an epithet ofBabylon (cf. 1:13-14).103 The oracle shifts the fate ofthe great 

empire which is now not the divine means of attack, but the object of Yahweh's wrath, 

thereby transforming its role and position. By the end of the book of Jeremiah, trust in 

Yahweh does not equal submission to Babylon, for the empire now stands under divine 

judgment and will soon become a ruin. The oracle stresses that Babylon is not the 

100 There are several interpretative issues in this oracle against Babylon, e.g., (1) the different 
location ofthe text in the MT and in the LXX; (2) the question of authenticity; (3) the question of 
consistency. In Jer 51:59-64, it seems to denote that this was the written oracle which Seraiah was ordered 
in 594 B.C. to carry to Babylon, to read, and to sink in the Euphrates. However, in the same period, 
Jeremiah preached against the rebellion of vassal states, including Judah, against Babylon (27: 1-15). See 
Keown et al., Jeremiah 26-52, 357-59; McKane, Jeremiah 26-52, 1249--50; Carroll, Jeremiah, 751-59. 

Our discussion in this project follows the structure in the final form of the MT Jeremiah; cf. "The 
Definition of a Text" in CHAPTER ONE. 

For the authentic and unauthentic material in Jer 50--51, see Holladay, Jeremiah 2, 402-411. 
Holladay regards 82 of the 104 verses in Jer 50-51 as authentic material from Jeremiah. He states that "the 
diction of 51:49-53 is appropriate to Jrm"; Holladay, Jeremiah 2, 408. 

101 Carroll states that these themes are similar in Isa 40--55; Carroll, Jeremiah, 814. 
102 Brueggemann, Jeremiah, 461-62. 
103 See Childs, "Enemy from the North," 151-61. 
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"shaper of the future, not the perpetual power," but only a "pretender to power" who 

cannot endure the ultimate judgment ofYahweh. 104 

After depicting the fall of Babylon (Jer 51 :4 7-49), the text turns to the surviving 

Jews in the empire. Verse 50 is a summons to those Judean exiles who have escaped the 

destruction ofBabylon, commanding them to flee from Babylon without dithering. 105 A 

similar call can be found in v. 45a: "Come forth from her midst, my people." When 

Babylon is overthrown, the exiles are able to return home. However, this urging, which 

may relate to a geographical departure, is also an emotional one. The exiles may have 

already sided with Babylon, a dominate power of the era. In order to prepare them for 

their exodus, the prophet exhorts the people to ,::ll Yahweh and to think of Jerusalem 

even though they were in far distant places. 106 

The exhortation to remember in Jer 51 prompts the people settling in the foreign 

land to tum to Yahweh instead of siding with the empire and its idols (cf. 51 :52). 107 

They should think of the holy city and ofthe abused temple, reminding themselves why 

they have become so humiliated. They should regret their past misdeeds which led to 

their present distress. Such memories trigger sadness as reflected in their confession: 

"We are ashamed because we have heard reproach; disgrace has covered our faces, for 

aliens have entered the holy places of the Lord's house" (51 :51; cf. Ps 137: 1). However, 

104 Brueggemann, Jeremiah, 462. 
105 Lundbom argues: "The directive [ofvv. 50-51] is rather to survivors ofNebuchadnezzar's 

attack on Jerusalem, perhaps in 597 B.C., telling them to get on their way into exile as instructed, and not 
to linger lest they meet up with new danger"; Lundbom, Jeremiah 37-52,487. However, this 
interpretation does not fit well with the preceding verses: "Indeed Babylon is to fall for the slain of Israel, 
as also for Babylon the slain of all the earth have fallen" (Jer 51:49, cf. 51:47-58). 

106 Keown et al., Jeremiah 26-52, 372; McKane, Jeremiah 26-52, 1339--42; Carroll, Jeremiah, 
849--51; Holladay, Jeremiah 2, 430-31; Brueggemann, Jeremiah, 481-82. 

107 Keown argues that to remember Yahweh "may be seen as a call to the many who had adopted 
Babylonian religion while in exile to readopt their former religion in light of the Lord's impending 
deliverance"; Keown et al., Jeremiah 26-52, 375. 
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at this crucial moment, "when memory is rekindled and pain is embraced, the healing 

work of the wounded begins."108 This imagination re-enacts for the oppressed marginals 

Yahweh's involvement in history, his victory over oppressive regimes, and his reign on 

earth. It encourages thinking that it is Yahweh, not Nebuchadnezzar, who is the true king 

of the universe and it is the Lord, not Babylon's idols, who is the real God of the cosmos. 

This kind of remembering prompts the exiles to trust Yahweh and enables them to 

disengage themselves from Babylon in order to return to their homeland. 109 

The similarities between Zech 1 0:9a and Jer 51:50 are striking. Both texts (1) 

address the exiles settling in far distant places G,~,~, Zech 1 0:9a; pin").~, Jer 51 :50); (2) 

focus on the topic of remembrance (,::l~) of these dispersed communities; and (3) stress 

the motif of remembering Yahweh as the key to the turn of fortune. 

Though the two passages have impressive correspondences, they also demonstrate 

some difference. The sermon-like exhortation in Jer 51 :50 is converted into a description 

of the piety of the diaspora in Zech 10:9a. Thus, Zech 10:9 projects an image that the 

northern exiles will obey the exhortation of the earlier prophet and will remember 

Yahweh in the remote areas after the Lord has sown them among other peoples. The 

positive portrayal of the northerners not only enlists the audience to accept the return of 

their penitent brothers, but also reveals the great expectations of the Lord for the renewal 

of his chastised people. 

In Zech 10:10a, the diaspora will come home since Yahweh has promised to bring 

his people back from Egypt and Assyria. 110 Since the dispersion of the northerners is 

108 Stulman, Jeremiah, 382. 
109 Stulman, Jeremiah, 382. 
110 Meyers and Meyers suggest that the existence ofnorthem Israelites in Egypt and Assyria, 

probably from the eighth century onward, seems certain on the basis oftexts from the eighth-century 
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extensive, as set forth by the use of c·~~? and c•pr:r1~~ (1 0:9a; cf. I sa 11: 11-12; Jer 23 :3), 

the singling-out of these two nations ( cf. 10:11 b) as specific places of exile has 

prompted much discussion. Mitchell contends that the references here are to the empires 

of the Ptolemies and Seleucids, which are the ruling world power of the time. 1 1 1 On the 

other hand, Petersen argues that the selection of these two countries matches well the 

geographic extent of the northerners in the Persian period, not only in Mesopotamia but 

also in Egypt. 112 These divergent suggestions prove that these attempts to pin-point the 

oracle in historical events are precarious. 113 

In the Hebrew Bible, Egypt and Assyria are seen as symbols of major threats to 

Israel's freedom, particularly in prophetic literature, with the former approaching from 

the south and the latter from the north (I sa 1 0:24; 52:4; cf. Lam 5 :6).114 Due to the 

allusive nature of the text, it is important to ask whether there is any intertextual 

dimension at play when these typical oppressors are recalled here. Since the pair of C''J~~ 

and ,,llitt also occurs in v. 11 b, we will discuss the intertextual connection later. 

In Zech 10:10b, Yahweh will bring the returnees to the territories of Gilead and of 

Lebanon. Gilead sometimes refers to a limited part ofTransjordan, however, it can also 

designate all ofthe area (cf. Deut 3:12, 13; Josh 12:2--6), between the Sea of Galilee and 

prophets, e.g., Isa 11: 11; Hos 11:11; Mic 7: 12. The major deportation of Israelites after the fall of Samaria 
was clearly to Assyria rather than Egypt is not as evidenced as that of Assyria. However, Meyers and 
Meyers argue: "Although Egypt is not specified in the 2 Kings passage or in contemporary Assyrian 
documents chronicling the conquest and deportation of Samaria, it is possible that the vast rearrangements 
of populations that the Assyrians practiced did involve the transfer of some Israelites to Egypt. Assyrians, 
in fact, deported people both to and from Egypt. ... Thus, even though the evidence is indirect, it is quite 
possible that resettlements by the Assyrians involved the movement oflsraelites to Egypt"; Meyers and 
Meyers, Zechariah 9-14, 220 (italic mine). 

111 Mitchell, et al., Zechariah, 293-94. Cf. Dentan, "Zechariah 9-14," 1099. 
112 Petersen, Zechariah 9-14,76. Cf. O'Brien, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, 

Malachi, 246. 
113 See "Date of Composition" in CHAPTER TWO. 
114 Boda, Haggai, Zechariah, 445; Mason, "Use of Earlier Biblical Material," 87. 
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the Dead Sea, which was inhabited by Reuben, Gad and the half-tribe of Manasseh ( cf. 

Num 32:33).115 Lebanon refers to the mountain range which rises from the west of the 

Phoenician coast to a height of 8300 feet and which begins from the north of the Leontes 

River continuing northward for about a hundred miles. 116 These two areas share similar 

geographical and historical features: they were (1) rugged and mountainous, each with a 

relatively narrow band of tableland; (2) densely forested, with insignificant settlement 

throughout the biblical period; (3) famed for their beauty and wealth of natural resources 

(Lebanon: Isa 60:13; Ezek 31:3; Gilead: Num 32:1-4; Jer 8:22; 50:19); (4) part ofthe 

Levantine territory but outside of Persian Yehud; and (5) not confined within the 

promised land as laid out in Gen 15:18-21; Num 34:2-12; Ezek 47:15-20. 117 

The mention ofLebanon as one ofthe places of return (10:10b), however, has 

prompted much discussion among scholars. Numerous suggestions have been proposed 

in order to give a satisfactory account of the mention of Lebanon here. The problem 

begins with Jer 50:19 where Yahweh promises to bring his flock back to the land after 

the fall of Babylon: "And I will bring Israel back to his pasture and he will graze on 

Carmel and Bashan, and his desire will be satisfied in the hill country of Ephraim and 

Gilead." The Jeremianic promise echoes the petition in Mic 7:14b: "Let them feed in 

Bashan and Gilead as in the days of old." Because of these passages, Tai argues that the 

destination ofreturn in Zech 10:10b should be Gilead and Bashan which belong to the 

former northerners. 118 Mitchell follows the same line of interpretation and claims that 

115 Meyers and Meyers, Zechariah 9-14,222. 
116 Petersen, Zechariah 9-14, 77; Butler, Joshua, 151. 
117 Meyers and Meyers, Zechariah 9-14, 222-23; Mason, "Use of Earlier Biblical Material," 89; 

Petersen, Zechariah 9-14, 77; Merrill, Haggai, Zechariah, Malachi, 279. 
118 Tai, Prophetie a/s Schriftauslegung, 97. 
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Lebanon "must be omitted" due to metrical reason. 119 For him, Gilead in Zech 10 is 

used in the broader sense to include Bashan, that is, for the entire region east of the 

Jordan once occupied by the Israelites (cf. Josh 22:9; Judg 10:8; 20:1). 120 

Dissatisfied with the emendation, Meyers and Meyers contend that "the toponyms 

of Second Zechariah have been carefully selected. This instance is no exception."121 

They argue that Lebanon was considered as marginal Israelite territory ( cf. Josh 1 :4) for 

most of it was not suitable for agricultural development. It would be settled by the 

northern returnees only when the heartland of Israel and Galilee were fully populated, a 

condition anticipated in the clause that follows: Ci1~ ~~9· ~',,. They conclude: "Gilead and 

Lebanon as a pair are integral to the prophet's concern for the full restoration of the 

Northern Kingdom." 122 Though Gilead was apparently part of the Northern Kingdom 

when the Assyrian captured various western cities in his campaigns of 732 B.C. ( cf. 2 

Kgs 15:29), Lebanon as a whole remained external to Israelite domination even in the 

period ofDavidic-Solomonic expansion (cf. 1 Kgs 5:20-23 [5:6--9]).123 Because ofthis, 

Mendecki suggests that these two geographical names are cited in order to underline 

how populous the future Israel will be, that is, her inhabitants will be so numerous that 

119 Mitchell, et al., Zechariah, 294. So is Hanson, Dawn of Apocalyptic, 327. 
120 Mitchell, et al., Zechariah, 294. 
121 Meyers and Meyers, Zechariah 9-I4, 223. 
122 Meyers and Meyers, Zechariah 9-I4, 223. 
123 Petersen states that Lebanon refers to the mountainous area which is north of territory normally 

controlled by Israel"; Petersen, Zechariah 9-I4, 77. O'Brien claims that Lebanon was outside of, though 
bordering on, the land oflsrael; O'Brien, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, Malachi, 
246. Redditt contends that Lebanon remained outside the territory oflsrael, but bordered on it; Redditt, 
Haggai, Zechariah and Malachi, 122; Boda asserts that Lebanon was on the northern border oflsrael; 
Boda, Haggai, Zechariah, 446. Contra Meyers and Meyers, Zechariah 9-14, 223. 

Most scholars agree that Lebanon belongs to Hiram's territory rather than Solomon's ( 1 Kgs 9: 19//2 
Chr 8:6); De Vries, I Kings, 133; Sweeney, I & lJ Kings, 143; Nelson, First and Second Kings, 64. 
However, it does indicate that a Lebanon district in southern Syria once represented the extreme northern 
extent of David's conquests (2 Sam 8:6). Thus we may assume that part of the southern Lebanon was 
under Solomonic dominion. Cf. Dentan, "Zechariah 9-14," 110 I. 
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they will spill over into neighbouring regions. 124 In this case, the text allocates more 

than the original land to the northerners. Many scholars follow this line of interpretation, 

contending that since Lebanon lies along the northern boundary of the land occupied by 

the northerners before exile, the site probably serves the function of accommodating the 

overflow. 125 However, if the returnees needed more space for settlement, then it is 

important to ask why the mountainous Lebanon was allocated rather than other northern 

territories, e.g., the Phoenician cities or the Syrian areas. 

Due to the allusive nature of the text, it may be profitable to investigate whether 

there is any intertextual dimension at play by employing these toponyms. Apart from 

Zech 10:1 Ob, Gilead and Lebanon as a pair occur only in Jer 22:6: "For thus says the 

LoRD concerning the house of the king of Judah: "You are like Gilead to Me, like the 

summit of Lebanon; Yet most assuredly I will make you like a wilderness, like cities 

which are not inhabited." Based on this, Mason argues that the earlier judgment against 

the royal house in Jer 22 is to be reversed here: "the land and the returned community 

are to be rescued from desolation and made as Gilead and Lebanon in Yahweh's sight 

again. The beauty and fertility of the land will be such, and perhaps even the character of 

the whole community so different from that of the old Judean kings, that it can be 

described as Gilead and Lebanon again."126 The problem ofMason's interpretation is 

that the two toponyms are not appropriated metaphorically in the Zecharian text as he 

suggested. They are used concretely as geographical places in which the returnees will 

be brought. 

124 Mendecki, "Deuterojesajanischer," 343. 
125 E.g., Boda, Haggai, Zechariah, 446; Merrill, Haggai, Zechariah, Malachi, 279; Baldwin, 

Haggai, Zechariah, Malachi, 176. 
126 Mason, "Use of Earlier Biblical Material," 89. 
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It may be helpful to explain the mention of Lebanon in v. lOba. by reading the last 

two lines ofv. lOb together. The reason for settling the repatriates in these two sites is 

implied in 10:1 Obp: cn7 K~~· K':l1. By taking the, as causal waw and reading it together 

with 1:::11 ,~:l ~:::111 in v. 8b, the clause cn7 K~~· K':l1 in Zech 10:10b can be rendered as "for 

no [room] will be found for them," that means, there will not be enough space for the 

returnees to reside. Based upon this nuance, Mendecki argues that the Zecharian text is 

dependent on Isa 49:18-23: "Die beschriebene GroBe der Sammlung, die so umfassend 

ist, daB es an Platz mangelt, erinnert an Jes 49,18-23."127 It is true that both texts share 

the same connotation, that is, the restored people will be so exceedingly populous that 

the settlement site will not be big enough for them: "The place is too cramped for me, 

make room for me that I may live here" (Isa 49:20b). However, the lack of distinctive 

verbal similarity between the two texts precludes us from arguing for literary 

dependence. Probably, these two texts took their shape in a similar context, sharing the 

same traditional theme. 

In the Hebrew Bible, the niphal ofK~~ following K':l and preceding a suffixed ':l 

occurs elsewhere only in Josh 17:16. Besides the formulation ':l K~~· K':l, other words and 

phrase ~oi• '):!, C'"}ElK, and ::l'J all serve as catchwords, linking the two texts together. Thus 

we register Josh 17:16-18 as the intertext of Zech 10:1 Obp. 128 

Joshua 17:16-18 

16 The sons of Joseph said, "The hill country is not enough for us c~)7 Kl.I~·-K':l), 

and all the Canaanites who live in the valley land have chariots of iron, both 

127 Translated as: "The described size of the collection, which is so extensive that it is deficient in 
place, is reminiscent oflsa 49: 18-23"; Mendecki, "Deuterojesajanischer," 342. 

128 A number of scholars have observed this connection; e.g., Boda, Haggai, Zechariah, 222; 
Meyers and Meyers, Zechariah 9-14, 222; Tai, Prophetie a/s Schriftauslegung, 108. 
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those who are in Beth-shean and its towns and those who are in the valley of 

Jezreel." 

17 Joshua spoke to the house of Joseph (~oi' n'::l; cf. Zech 10:6a), to Ephraim 

(c'"}El~o,t; cf. Zech 1 0:7a) and Manasseh, saying, "You are a numerous {::lJ; cf. 

i::ll, Zech 10:8b) people and have great power; you shall not have one lot 

only, 

18 but the hill country shall be yours. For though it is a forest, you shall clear it, 

and to its farthest borders it shall be yours; for you shall drive out the 

Canaanites, even though they have chariots of iron and though they are 

strong." 

Allusion to Josh 17:16-18. Joshua 17:16-18 is embedded within a section of 

Joshua focused on the land distribution to the sons of Joseph, Ephraim (Josh 16) and 

Manasseh (Josh 17), with 17:14-18 as a concluding narrative concerning the driving out 

ofthe remaining Canaanites in the allotted inheritance. 129 The narrative (17:14-18) is 

related in a dialogue style, connecting the increase in numbers of ~Oi' n'::l to the 

patriarchal blessing offruitfulness (Gen 49:22-26; cf. ::1,7 ofGen 48:16). The Joseph 

tribe complained to Joshua that the allotted portion was not enough for them (iJ7 l(~rrl(':l) 

because they were numerous (::!'1) and the valley was occupied by the Canaanites who 

had chariots of iron (17: 16). Joseph accepts the fact that ~Oi' n':::l is a great and blessed 

people who should have more than one lot (17: 17). However, the gaining of the second 

lot is set forth in a challenge: (1) they must create a living space for themselves by 

clearing up the wooded hill country (17: 18a; cf. 17: 15); and (2) they have to drive out 

the Canaanites despite the great power of the enemy (17:18b). 130 

The second part of the challenge set out by Joshua is a real problem for the 

Israelites according to their traditions ( cf. Josh 13: 13; 15:63; 16:1 0; 17: 12; Judg 1:19, 21, 

129 Joshua 17:14--18 is generally regarded as a conflation oftwo versions: vv. 14-15 and vv. 16-18. 
Cf. Boling, Joshua, 417; Miller and Tucker, Joshua, 136-37. 

130 Butler, Joshua, 141-53; 
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27-28, 29, 30, 31-32, 33, 35). Despite its difficulty, the removal of the Canaanites from 

the land is not an impossible task as Yahweh has pledged himself to fight for his people 

when he commands Joshua to divide the land to the tribes oflsrael (Josh 13:7). 

The command ofland allocation in the book of Joshua (13:1-7) begins with a 

catalogue of regions which remain to be possessed (13:1-5), including: (1) the land of 

the Philistines and their southern allies (vv. 2-3); (2) the Phoenician coast (v. 4); and (3) 

the northern mountain country of Lebanon (v. 5). Then Yahweh promised to complete 

the conquest for his people despite the fact that their leader, Joshua, was too old to bring 

victory to them: "All the inhabitants of the hill country from Lebanon as far as 

Misrephoth-maim, all the Sidonians, I will drive them out from before the sons of Israel; 

only allot it to Israel for an inheritance as I have commanded you" (13:6). 131 

Misrephoth-maim which stands at the northern end of the Plain of Acco, is the 

traditional frontier city between Lebanon and Palestine (cf. Josh 11 :8). 132 Thus, Josh 

13:6 describes the northern region, one of the areas not yet possessed when the land was 

distributed. Lebanon, which is highlighted in the promise in v. 6, is considered as part of 

the promised land only in the Moses-Joshua tradition (Deut 1 :7; 3 :25; 11 :24; Josh 1 :4; 

13 :5). 133 With the leadership of Yahweh, the inhabitants of Lebanon will be driven out 

(Josh 13:6) even though the Israelites were unable to do so by themselves (cf. 13:5). 

When reading the last two lines ofZech 10:10 in light of its intertextual backdrop, 

the land allotment of the Israelites in Joshua's time was called to mind. In both texts 

(Zech 10:1 Ob; Josh 17: 16-18), the formulation', tc::.c~· tc'=' indicates that ']Oi• n•:~ is 

131 Joshua 13:6a is generally regarded as "an incomprehensible addition" because it seems not to fit 
well with the context (cf. 13:1-5); Soggin, Joshua, 153; Boling, Joshua, 338. 

132 Butler, Joshua, 128. 
133 For the different concept ofthe promised land, see Kaufmann, Biblical Account, 46-54. 



352 

numerous (Zech 1 0:8b; Josh 17: 17), resulted in a shortage of space for the people to 

reside. In the source, the problem arising from " ~:S~' ~" could not be solved for the 

Israelites were incapable of driving out the Canaanites (Josh 17: 18). In the host, the 

overflow of the population will be settled not only in Gilead but also in Lebanon, 

denoting that Yahweh will complete the conquest for the returnees as promised (cf. Josh 

13:6). 

Based on the above, the mention of Lebanon as one of the destinations of return in 

Zech 1 0: 1 Ob is intended to bring to the mind of the readers the promise of Yahweh in 

Josh 13:6. The intertextual reading reminds the audience that Yahweh will not only 

bring the northerners back to the land, but also fulfill his promise by including Lebanon 

as part of their future settlement. However, the realization ofthe promised land in the 

Moses-Joshua tradition will only be achieved after all Israel has returned home. In this 

instance, the full restoration of Yahweh's people is still in progress. 

Sustained Allusion to Jer 23:1-4, 7-8. As discussed before,134 the salvation oracle 

in Jer 23:1-4 is alluded to as an intertextual backdrop for the transformation of Judah 

(Zech 10:2c-5) as well as for the restoration ofEphraim (Zech 10:6, 8, 10).135 The pair 

of ::~1w in hi phil and pp in piel is stereotypical language in Jeremiah for denoting the 

divine gathering of the dispersed exiles and the subsequent return of them to the land. In 

v. 1 Oa, the pair ::~1w and pp with the same connotations is used in order to recall for the 

readers Jer 23:1-4 (cf. v. 3), where the motif of multiplication (~:ll1 ~,~~; cf. 1:ll1 of Zech 

10:8a) also appears. However, by adding the hiphil oftc1:l to the pair, all with Yahweh as 

subject and Israelites as object conferring a sense of Yahweh gathering and bringing 

134 See "The Climax of the Renewal" in CHAPTER SIX. 
135 Tigchelaar argues that "the structure of Zech 1 0:3a, 8-10 reflects the order of Jer 23:2-3, 7-8"; 

Tigchelaar, Prophets ofO/d, 107. 
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back his people to the land, Zech 10:10 as a whole evokes for the audience not only Jer 

23:1-4 but also Jer 23:7-8, where a broader exodus is envisaged with a grand return of 

all exiles (vv. 7-8).136 

Jeremiah 23:7-8 

7 "Therefore behold, the days are coming," declares the LORD, "when they will 

no longer say, 'As the LoRD lives, who brought up the sons of Israel from the 

land of Egypt (C'"'JllO f1N),' 

8 but, 'As the LORD lives, who brought up and led back (N':li1) the descendants 

of the household of Israel from the north land and from all the countries 

where I had driven them.' Then they will live on their own soil." 

The second exodus envisioned in Zech 10 (cf. v.l1), similar to that of Jer 23, will 

surpass the original one. Like the first exodus, the Lord will save and bless ,oi• n•::1 so 

that they will be as numerous as they were before (~::ll ic:> ,::ll\ Zech 10:8b; cf. Josh 

17: 17). Unlike the first exodus, the deity will complete the conquest for his people 

before they arrive the land (Zech 10:10b; cf. Josh 13:6). The intertextual backdrop (Josh 

17:16-18; Jer 23:1-4, 7-8) of Zech 10:10 aims to endow the audience with a grand 

vision, exhorting them to trust Yahweh who will bring Israel a full restoration, one that 

I 

will surpass any ones that they have experienced before. The intertextual reading also 

provokes thought of hope, enlisting the readers to translate the vision into reality as the 

lead of Yahweh will ensure victory for them (Josh 13:6). This exodus motif recalled here 

will be developed further in Zech 10:11a. 

In Zech 10:11, the third-person prophetic comment breaks into the first-person 

divine saying in Zech 10:10. It seems that vv. 10 and 11 have different emphases, with 

the former one stressing the promise of return and abundance of the people and the latter 

136 Lust argues that the only instance in Jeremiah where the return of the exiles is depicted as a new 
exodus occurs in Jer 23:7-8//16:14-15, employing typica11anguage of exodus:;,',.!) and ~t,::~; Lust, 
"Gathering and Return," 133-35. 
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one focusing on the downfall of the hostile forces. Because of this, Tigchelaar comments: 

"whereas the preceding divine speech [in v. 1 0] focuses on the return of the exiles from 

Egypt and Assyria, the comment [in v. 11] digresses on the fall of these empires."137 

However the two verses are linked together by chiasmus-o•jJ:t~h~~~ in v.1 Oa and 

,~w~/c•Jl:t~ in v.l1 b--which bracket the corpus. 138 This chiastic structure not only shows 

a close connection between these two verses but also forces us to interpret them in light 

of each other. Based on this, the traditional enemies, Egypt and Assyria, may be seen as 

barriers to return. The bringing down (ii') and the coming to an end (;,o) of the hostile 

forces in v. 11 are a preparation for the gathering (f:lP) and return (:l,tzl) in v. 10. Thus v. 

11 should not be seen as a digression. The dichotomy between these two emphases is not 

necessary, particularly in the final form of the corpus. 

The deliverance of the northern tribes in v. 11a is compared to the Israelites' 

exodus from Egypt, which is often portrayed, especially in poetry, in mythological terms 

as though the ~,o-c: and Pharaoh's armies were monsters over whom Yahweh, the divine 

warrior, prevailed ( cf. Exod 15:1 b-18). 139 The exodus motif of the verse is reflected by 

the lexical choice, particularly i1::lJ, ~::l', i1'{il~, ;~·.The verb i1::lJ with Yahweh as subject 

and a watercourse as object denoting a sense ofYahweh conquering the primeval evil 

occurs mostly in relation to exodus: "I [Yahweh] will strike (i1:~~ •::m~~) the water that is in 

the Nile" (Exod 7: 17; cf. 7:25; Isa 11: 15).140 In Josh 2:1 Oa, Rahab recounted the exodus 

event in which Yahweh had dried up (~'::lii1) the ~~o-c: so that the Israelites could walk on 

137 Tigchelaar, Prophets of Old, 107. 
138 Meyers and Meyers, Zechariah 9-14, 227; Larkin, Eschatology, 98. 
139 Cross, "Song of the Sea," 1-25; Cross, Canaanite Myth, 121-44; Miller, Divine Warrior, 

113-17; Lind, Yahweh Is a Warrior, 46-60. 
140 The hip hi! of :1~l occurs 481 times in the Hebrew Bible, denoting a deadly blow or a military 

defeat, an assault that leads to the immediate or rapid demise of the object of the verb; Comad, ":1~l," 
415-23. 
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dry land (cf. i1lfif~ in Exod 14:16,22, 29; 15:19).141 In Exod 15:4-5, Pharaoh and his 

armies drowned in the n',;~~::l when they were crossing the =po-e~ ( cf. Neh 9:11 ). 142 The 

noun 1N' which appears 65 times in the Hebrew Bible mainly refers to the Nile of Egypt 

(cf. Exod 7:21; Amos 9:5). 143 

The exodus imagery in 10:11 a probably alludes to the motif of crossing the ,~o-c~ 

but has been stretched beyond the tradition so that the sea is now equated with the Nile: 

1N' ni',~~~ ',::il ~~·:::~.;,,.Behind this imagery is likely the creation myths of conquering the 

primeval sea (cf. c·l,;,~ c~~ i1~;:t,) which is drawn on in order to emphasize that Yahweh is 

both the creator and the deliverer who conquers the hostile forces that held his people 

captive (cf. Ps 74:12-15). 144 

For the exegesis of Zech 10:11, scholars generally have problems with the first 

line: i1l~ c~~ 1~V, ( 1 0: 11 a) where the antecedent of 1:::1.11 in third masculine singular is not 

clear. Some adopt i1l~ as the subject of1:::1.11 and render the clause as "distress shall come 

upon the sea" ( cf. Ezek 5: 17). 145 If that is the case, then the feminine i1l~ contrasts the 

masculine verbs (1:::1.11, i1::Jl), particularly that of the second line: c·'y~ c:~ i1~i1, where i1l~ 

heads the verb. Others follow the rendering of the LXX, changing the singular 1:::1..11 into a 

plural form, thus allowing "them" (ci1'{, 10: lOb), that is, the repatriates, to be the 

141 The hiphil ohi::~.• appears I5 times in the Hebrew Bible: Josh 2:IO; 4:23 2
\ 5:I; Ps 74:I5; Isa 

42: 152x; 44:27; Jer 1 0:14; 51 :36; Ezek 17:24; 19:12; Joel 1:10, 12; Zech 10:11. Of these, its appearance 
with Yahweh as subject, denoting a sense of Yahweh drying up a watercourse, occurs in Josh 2: 10; 4:23 2

\ 

5:1; Ps 74: 15; I sa 42: 15; 44:27; Jer 5 I :36; Zech 10: II. 
142 The noun ;,?,ll~ appears 12 times in the Hebrew Bible: Exod 15:5; Neh 9: I I; Job 4 I :23; Pss 

68:23; 69:3, I6; 88:7; I07:24; Jonah 2:4; Mic 7:I9; Zech I:8; 10:I I. 
143 The noun iN' can also denote ordinary stream, river or canal (cf. Isa 33:2I). 
144 Smith, Early History of God, 54-59. Cf. Isa 51:9-10; Nah I :4; Hab 3:8; PsI I4:3-5. 
The plural of"~ with a connotation oftumultuous waves of a watercourse appears 14 times in the 

Hebrew Bible: Job 38: I I; Pss 42:8; 65:8; 89: I 0; I 07:25, 29; Isa 5 I: 15; Jer 5:22; 31 :35; 51:42, 55; Ezek 
26:3; Jon 2:4; Zech I 0: I I. 

145 Tigchelaar, Prophets of Old, 106; Mason, Haggai, Zechariah and Malachi, 99. Cf. Vander 

Woude, Zacharia, 199-200. 
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antecedent. 146 However, the one who will pass through (1:ll7) the distressful sea is also 

the one who will strike (;,;:,J) the waving sea in the next line. This powerful figure 

probably is Yahweh rather than the people. Otzen is probably right that "der ganze Vers 

spielt auf die bekannten Vorstellungen von der Epiphanie Jahwes an. Jahwes und Israels 

Kampf gegen die Feinde wird als Jahwes Kampf mit dem Urmeer angesehen." 147 

Within this theophanic context, 1:ll7 which parallels i1::lJ should be understood as denoting 

a threatening sense with the deity passing through in judgment ( cf. Amos 5: 1 7) rather 

than merely travelling across a locale (cf. Josh 4:7). Hence, it is Yahweh who will pass 

through the sea which causes distress ( cf. Isa 30:6), 148 and it is he who will strike down 

the foe which generates turbulence (cf. Jer 5:22). 

Apart from Zech 10: 11a, the construction :l 1:ll7, 
149 which occurs together with i1::lJ 

in hiphil and confers the same nuance, appears only in Exod 12:12 where Yahweh 

announces that he will appear to kill the firstborn in Egypt in order to set the captives 

free. Besides :l •n1:ll7 and •n'::li1, the construct chain C'"}~~-f,K and the self-identification 

formulation i11i1' 'J~ also serve as catchwords, linking the two texts together. Based on 

these correspondences, we register Exod 12:12-13 as an intertext of Zech 1 O:lla. 150 

146 E.g., Wellhausen, Die Kleinen Propheten, 192; Hanson, Dawn of Apocalyptic, 326; Mitchell, et 

al., Zechariah, 294. Cf. BHS. 
147 Translated as: "The entire line plays on the well-known concepts of the epiphany ofYahweh. 

Yahweh and Israel fight against the enemies would be viewed as Yahweh's battle with the primordial sea"; 
Otzen, Studien iiber Deuterosacharja, 251. Cf. Tai, Prophetie als Schriftauslegung, 109. 

148 We keep the reading of the MT, treating c: and :"!';'Jt as in apposition, and do not change them to 
c•,:::o-c•. Contra Hanson, Dawn of Apocalyptic, 326; Mitchell, et al., Zechariah, 295; Dentan, "Zechariah 
9-14," llOl. 

149 The qal oh:ll.7 followed by :l occurs 64 times in the Hebrew Bible. Among these it appears with 
Yahweh as subject only in Exod 12: 12; Amos 5: 17; Zech I 0: II. 

150 Tai, Prophetie als Schriftauslegung, 110. 
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Exodus 12:12-13 

12 For I will go through(:. 'ni;lf) the land ofEgypt (C'"'}~~Ti~-t; cf. Zech 10:10a) 

on that night, and will strike down ('n':::li11) all the firstborn in the land of 

Egypt, both man [human] and beast; and against all the gods of Egypt I will 

execute judgments-! am the LoRD (mi1' 'J~; cf. Zech 10:6c). 

13 The blood shall be a sign for you on the houses where you live; and when I 

see the blood I will pass over you, and no plague will befall you to destroy 

you when I strike ('n:l;:t:.) the land of Egypt (c~"'}~~-fi~; cf. Zech lO:lOa). 

Allusion to Exod 12:12. Exodus 12:12 is embedded within a pericope recounting 

divine instruction on the observance of the Passover in Egypt (12:1-13).151 The 

ordinance is intended for the whole congregation (':l~-tl~' n·w-':l:p) who will celebrate the 

festival together as a memorial feast to Yahweh throughout the generations (12:3, 14, 

24-25). Situated within the narrative of the exodus, the peri cope provides an etiology for 

the festival, linking it with the beginning of national freedom. 152 Whatever its origins, 

the Passover in this text initiates the marking of time in relation to the memory of the 

past rather than to the seasonal changes of nature. 153 

The instruction is presented as a divine speech to Moses and Aaron. The decree 

begins with a prefatory note introducing a new cultic calendar which signifies a new 

historic epoch in the life oflsrael (vv. 1-2). Then the components ofthe commemorative 

festival are set forth, starting with a detailed description of the meal to be eaten before 

the departure from Egypt (vv. 3-11 ). The blood of the animals is smeared on the 

doorposts and on the lintel of the Israelite dwellings in which they will eat the meal (v. 

7). The blood marks the homes that the Lord will pass over when the firstborn plague is 

151 The pericope could be extended to v. 20 as the Passover and the Feast of Unleavened Bread is 
viewed as a single, seven-day feast in P. See Dozeman, Exodus, 262; Meyers, Exodus, 94. Since that part 
of the ritual does not affect our analysis of the intertext, we do not proceed beyond v. 13. 

152 For the discussion about the relationship between the Passover and the exodus, see Childs, 
Exodus, 191-92. 

153 For the discussion about the etiology of the Passover, see Dozeman, Exodus, 261. 
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brought upon the Egyptians (v. 13). 154 The absence of blood on a doorframe would 

constitute a rejection of God's offer of grace, protection, and lordship. 155 

Exodus 12:12 provides an interpretation ofthe Passover meal in Egypt. On the 

night of death, Yahweh will engage in a cosmological battle against the hostile forces 

that hold his people captive. Three actions ofthe Lord in the verse signify warfare: (1) 

on the land of Egypt, its people, and its gods is presented as an epiphany, punctuated 

with his divine name: iiP' ')~.The self-introduction ofYahweh confirms the intention 

and ability of the Lord in deeds of salvation for the Israelites (cf. Exod 6:2-8) and in 

actions of punishment against their enemies ( cf. Exod 6:11-13, 29; 7:5). 156 

Besides verbal parallels, there are some thematic connections between the two 

texts. Both passages: (1) use the exodus as a backdrop to depict the divine deliverance of 

Israel; (2) focus on Yahweh's assault against the hostile powers which hold people 

captive; (3) picture the divine intervention which removes the barriers to return to the 

land; and ( 4) employ il1it' ')~ as an assurance of the divine promise of salvation. 

However, when we scrutinize the reuse of the intertext in Zech 10:11, we notice 

that there are two differences between these texts: (1) In Zech lO:lla Yahweh will pass 

through ill~ o:;~ and strike o'';:l~ o~~. whereas in Exod 12:12 the Lord will pass through 

0'"1~~-r"')~:::l and strike ,;=':::~-',1· In the source text, the divine judgment will fall not only on 

the evil forces (0''1~~ 'ilt,~-',1; cf. ill~ o~;~ and o'';:l~ o~~ of Zech lO:lla) but also on those 

who side with them, that is, the Egyptians; and (2) The immediate context of the host 

154 This analysis draws on the works ofMeyers, Exodus, 94--101; Dozeman, Exodus, 258-70; 
Bruckner, Exodus, 108-12; Cassuto, Exodus, 136-40. 

155 Bruckner, Exodus, 108-12. The Hebrew term ni;)El, as a verb, probably means "to protect" (cf. 
Exod 12:23; lsa 31 :5); Meyers, Exodus, 97; Bruckner, Exodus, I 12; Dozeman, Exodus, 269. 

156 Dozeman, Exodus, 269. 
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text is the return of the northerners from afar, whereas the immediate context of the 

source text is the observance of the Passover which remembers events in Egypt. The 

antecedent focuses more on divine provision in the midst of judgment for the smeared 

blood functions as a sign of divine grace and protection for those who would seek 

Yahweh's shelter by placing the blood accordingly. 157 

As discussed above, the pair of C''J~O and ,,rzlt5 which appears in Zech 10: 1 Oa and 

10:11b serves as a tie binding together the return ofthe people in v. 10 and the demise of 

the empires in v. 11. In the Hebrew Bible, only 3 occurrences of the pair denote the 

return of the Israelites from C''J~O and ,,w~ after the exile: Isa 11: 11; 27: 13; Hos 11: 11, 

apart from Zech 10: 1 Oa. 158 Isaiah 11 : 11 announces Yahweh's plan of acquiring his 

people from a number of places: "Then it will happen on that day that the Lord will 

again recover the second time with His hand the remnant of His people, who will remain, 

from Assyria (,,rzlt5), Egypt (c·J~~), Pathros, Cush, Elam, Shinar, Hamath, and from the 

islands ofthe sea." Isaiah 27:13 promises the gathered Israelites the privilege of 

worshipping Yahweh in Jerusalem: "It will come about also in that day that a great 

trumpet will be blown, and those who were perishing in the land of Assyria (,,w~) and 

who were scattered in the land of Egypt (c·l~o) will come (t(t:l) and worship the Lord in 

the holy mountain at Jerusalem." Hosea 11:11 depicts the homecoming of Ephraim with 

a bird-simile: "They will come trembling like birds from Egypt (c·"'}~oo) and like doves 

157 The intertextual impact will be discussed below. 
158 Egypt and Assyria occur together in 23 verses in the Hebrew Bible: Gen 25: 18; 2 Kgs 17:4; 

23:29; Isa 7: 18; 10:24; ll:ll, 16; 19:23, 24, 25; 20:4; 27:13; 52:4; Jer 2:18, 36; Lam 5:6; Hos 7:11; 9:3; 
ll :5, 11; 12:2 [12: 1 ]; Zech 10:10, 11. Micah 7:12 is not counted as the word ,ill'? probably means siege or 
fortress (cf. Mic 4: 14). In addition, the meaning ofMic 7:12 is ambiguity, with two possible 
interpretations: (l) the return of the Judean diaspora; or (2) the threat posted from Assyria and Egypt to 
Jerusalem. For the former view, see Mays, Micah, 162; Smith, Micah-Malachi, 58. For the latter one, see 
Sweeney, Twelve Prophets 2, 411. 
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from the land of Assyria (,,~tt); and I will settle them in their houses, de/tares the 

LORD." Tai argues that Hos 11:11 has a more impressive verbal parallel as C'J::l~ and C'Om 

also appears in Hos 11:8, apart from C'JlO and ,~l.Zltt. 159 However, apart from Zech 10:11a, 

the hiphil of:-t:::lJ with Yahweh as subject and a watercourse as object denoting a sense of 

God conquering the waters occurs only in I sa 11: 15-16 where the pair of ,~~tt and C'Jl~ 

is also attested. 160 The pair of1~l.Zltt and C'JlO which brackets Zech 10:10-11 also serves 

the same function in I sa 11: 11-16, a peri cope depicting the restoration of the remnant of 

Yahweh's people. Based on this correspondence, we register Isa 11:11-12, 15-16 as an 

intertext of Zech 10:10-11, with ,~~tt+C'Jl~ 2x and pp, :-t:::lJ as catchwords. 161 

Isaiah 11:11-12, 15-16 

11 Then it will happen on that day that the Lord will again recover the second 

time with His hand the remnant of His people, who will remain, from Assyria 

(,,~tt; cf. Zech 10:10a), Egypt (C'Jlo; cf. Zech 10:10a), Pathros, Cush, Elam, 

Shinar, Hamath, and from the islands of the sea. 

12 And He will lift up a standard for the nations And assemble the banished 

ones oflsrael, And will gather (f=!i?'; cf. Zech 10:10a) the dispersed of Judah 

from the four comers of the earth. 

15 And the LoRD will utterly destroy the tongue of the Sea of Egypt (c'"}lo-c:); 

and He will wave His hand over the River with His scorching wind; and He 

will strike it (~;,f;,,; cf. Zech 10:11a) into seven streams and make men 

[people} walk over dry-shod (c'"VJ~, cf. ~::l' of Zech 10: 11a). 

16 And there will be a highway from Assyria ( ,~~ttp; cf. Zech 1 0: 11 a) for the 

remnant of His people who will be left, just as there was for Israel in the day 

that they came up out ofthe land ofEgypt (c'"}lo n~.o; cf. Zech 10:10a). 

Allusion to I sa 11: 11-12, 15-16. Isaiah 11: 11-12, 15-16 is embedded within a 

salvation oracle ( 11: 11-16) which depicts the future deliverance of Israel reminiscent of 

159 Tai, Prophetie als Schriftauslegung, I08. 
160 Nunnela contends: "there is a sure allusion to Is II, I5.I6 in Zc I 0, II"; Nunnela, Prophets in 

Dialogue, I31. Cf. Sreb0, Sacharja 9-14, 221. 
161 Mendecki and O'Brien register Isa II :11 as an intertext ofZech IO:IO. Mendecki, 

"Deuterojesajanischer," 34I; O'Brien, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, Malachi, 244. 
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the exodus from Egypt. 162 However, within its broader context (10:5-12:6), the 

restoration of Israel in Isa 11 should be read in light of the woe oracle against Assyria in 

Isa 1 0 where the contrast between the Assyrian and Davidic monarchs is employed as 

one of the thematic connections binding the two chapters together. 163 The pericope 

(11: 11-16) can be divided into three sections: (1) the homecoming of the exiles (vv. 

11-12); (2) the unification of the kingdom (vv. 13-14); and (3) the highway for the 

returnees ( vv. 15-16). 164 

The first section (11: 11-12) opens with a verse which announces that, in that day, 

Yahweh will acquire (mp) again the remnant ofhis people(,~!' ,!$~)from distant places, 

including Egypt and Assyria (11 :11). The verb mp signifies ownership (cf. mp of 1 :3). It 

is used to denote God's creation (Gen 14:19, 22; Deut 32:6) and Yahweh's redemption 

(Exod 15:16; Ps 74:2). With overtones of creation and redemption, the deity will act to 

bring back the exiles in a way parallel to the exodus, a way that is like his creation of a 

people for himself. 165 The technical phrase ;~p ,~;t~, which denotes the remnant of 

Yahweh's people, appears only in Isa 11:11, 16; 28:5, mainly concerning the northern 

exiles (cf. Isa 28:1-14). This concern is reflected at the end ofthe pericope-the striking 

ofthe ,~~;:r (v. 15) and a highway from Assyria (v. 16), though Judah is also mentioned in 

the divine ingathering (v. 12). 166 In line with this announcement, Yahweh will signal the 

162 The pericope (lsa 11: 11-16) opens with ~,:10 c,,~ :1:i;n, signifying the beginning of a new unit; 
Wildberger, Isaiah 1-12, 486; Watts, Isaiah 1-33, 176; Childs, Isaiah, 1 04; Sweeney, Isaiah 1-39, 198. 

163 Sweeney, Isaiah 1-39, 196-201. Cf. Watts, Isaiah 1-33, 154--55, which limits the corpus to Isa 

10:24-12:6, but with the same argument as Sweeney, that is, reading the restoration oflsrael in light of the 
demise of Assyria. 

164 Kaiser, Isaiah 1-I 2, 264-67. 
165 Watts, Isaiah 1-33, 178-79. 
166 Sweeney argues that the focus on the return of the northerners might be due to the fact that the 

text stems from the period of King Josiah's reform which encourages the return of the northern kingdom 

to the Davidic dynasty; Sweeney, Isaiah 1-39, 203-11. 
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nations, indicating his intention to gather (f:::lj?'; cf. Zech 10:8a, lOa) the dispersed of 

Israel and Judah (11: 12). 

The third section (11:15-16) pictures Yahweh's intervention to remove the barriers 

to returning. The phrase c·'"}~o-c: litLil;, has no parallel in the Hebrew Bible, but probably 

refers to the z-po-c~ ( cf. Exod 13: 18; Num 14:25; Deut 1 :40) which is referred to simply 

as c: (cf. Exod 14:2, 9; 15:4).167 The noun ,~~tT usually refers to the Euphrates, 

particularly in light of its use of the definite article ( cf. Gen 31 :21; Exod 23:31; Deut 

1 :7; 11 :24). 168 The terms o,n, ',.p =-]1l, and it::ll all indicate that these watercourses are 

deemed as hostile forces which the Lord is going to conquer. Yahweh's striking (it::ll) of 

,~~tT will divide it into seven streams so that people can cross it on dry land ( 11: 15). 

Reading within the broader context, the imagery ofYahweh-it=:~l not only parallels the 

crossing of the =,1o-o~ when the Israelites went through it on dry land (Exod 14: 16), but 

also points to the demise of the Assyrian monarch (cf. 10:12, 24-25, 33-34). 169 As a 

climax, a highway will emerge so that the remnant can return home from exile in 

Assyria as in the exodus from Egypt (11 : 16a). 170 

Sandwiched between the two sections relating to the return of the remnant is a 

segment (11 : 13-14) that envisions the full restoration of the remnant-the unification of 

the kingdom with the enmity between Judah (it1iit•; cf. Zech 1 0:6a) and Ephraim (o·'"}~K; 

cf. Zech 1 0:7a) dying out (11: 13). When unity is achieved, the resultant empire would 

167 Watts, Isaiah 1-33, 179; Kaiser, Isaiah 1-12, 268. 
168 Watts, Isaiah 1-33, 179; Kaiser, Isaiah 1-12, 268; Sweeney, Isaiah 1-39,201. 
169 Cf. Sweeney, Isaiah 1-39, 196-201. 
170 Seitz, Isaiah 1-39, 109. 
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have a glorious future with its sovereignty established over the former subject people in 

the neighborhood (11:14). 171 

Besides shared words, there are thematic correspondences between the two texts. 

Both passages: (1) focus on the divine intervention of the impending return (Isa 

11:11-12; Zech 10:10); and (2) depict the violent assault ofYahweh on hostile forces, 

represented by waters which will be dried up (Isa 11: 15-16; Zech 10:11 ). In addition, the 

northern orientation of the source text fits well with the context of the host text where 

Ephraim is the subject ofthe return (cf. Zech 10:7a). However, when we scrutinize the 

reuse, we find that the emphasis on striking is different. In Zech 10:11 the striking leads 

to the demise of Assyria and Egypt, whereas in Isa 11 : 15-16 the striking creates a 

pathway from Assyria for the return. Based on this, Tigchelaar casts doubt on this 

connection. 172 However, as discussed above, the restoration of Israel in the Isaianic text 

should be read in light of the demise of Assyria ( cf. I sa 1 0:5-12:6) and the demise of the 

empires in Zech 10:11 is closely connected with the return of the people in Zech 10:10. 

The emphases of Isa 11:15-16 and Zech 10:11 are not exclusive but rather 

complementary, with the source clarifying the motivation for the divine attack of the 

empires in the host text. 

What is the purpose of appropriating Exod 12: 12 and Is a 11 : 11-12, 15-16 in Zech 

10: 1 0-11? The intertexual reading summons the readers to reflect upon their history and 

to learn from the past. On the one hand, the Exodus text affirms the determination and 

ability of the Lord to liberate his people and return them to the land as he did before. The 

Exodus antecedent recalls for the audience their past experience in which divine 

171 Watts, Isaiah 1-33, 179. 
172 Tigchelaar, Prophets of Old, 107. 
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provision was adequate for them even though Egypt looked like a huge monster in 

comparison to tiny Israel. The Isaianic text reinforces this message by exhorting the 

audience to cling to Yahweh's promise (11 :11-12), believing that the Lord will remove 

all barriers to returning and even prepare a highway from Assyria for the remnant of his 

people (11:15-16). 

On the other hand, the centre part of the Isaianic text reminds the audience once 

again that the return of the northerners and the reunification of the people are crucial to 

the complete salvation oflsrael ( 11: 13-14 ). This theme of reconciliation between the 

north and the south has been evoked before when Gen 37:24 is recalled as an intertext of 

Zech 9:11 b. 173 This idea is echoed in the Exodus text where the deity expects the whole 

congregation (',~1W' n1p-',f) to commemorate the memorial feast together, remembering 

the grace and protection of the Lord as a people. Finally, the intertextual backdrops 

prompt the audience not to side with any world power, whether it is Egypt ( cf. Exod 

12: 12), Assyria (cf. Isa 11 :15-16), or Babylon (cf. Jer 51 :49-50)174 in the past or, by 

analogy, Persia in the present, as all these earthly empires will stand under Yahweh's 

Judgment (c·~~w, Exod 12: 12) and are not perpetual. 

In Zech 10:11 b,_ as a result of Yahweh's attack, the pride (li~~) of Assyria will be 

brought down (1,') and the scepter (~:Jw) of Egypt will depart (,1c). The downfall ofthe 

oppressors will result in liberation for the exiles. In prophetic literature, the hophal of,,. 

is used to confer a sense of divine judgment against foreign powers, e.g., Babylon in Isa 

14:11, 15 and Egypt in Ezek 31:18.175 Here, the verb is applied to denote the demise of 

173 See "Allusion to Gen 37:24" in CHAPTER FIVE. 
174 See "Allusion to Jer 51 :50" above. 
175 Though the verb,,, appears 380 times in the Hebrew Bible, its occurrence in the hophal stem is 

only attested in Gen 39:1; Num 10: 17; Isa 14:11, 15; Ezek 31: 18; Zech 10:11. 
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argues that the Zecharian text draws upon Is a 1 0:24-2 7. 176 

Isaiah 10:24-27 
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24 Therefore thus says the Lord Goo of hosts, "0 My people who dwell in Zion, 

do not fear the Assyrian(,~~~) who strikes (:1~J) you with the rod (~::J.~) and 

lifts up his staff against you, the way Egypt ( C'll~) did. 

25 "For in a very little while My indignation against you will be spent and My 

anger will be directed to their destruction." 

26 The LORD of hosts will arouse a scourge against him like the slaughter of 

Midian at the rock of Oreb; and His staff will be over the sea and He will lift 

it up the way He did in Egypt. 

27 So it will be in that day, that his burden will be removed (,10) from your 

shoulders and his yoke from your neck, and the yoke will be broken because 

of fatness. 

Though some distinctive words, especially ~::l~ and ,,o, do appear in both texts, their 

nuances and usages are totally different. In the Zecharian text, ~::l.~ and ,,o are used 

together to depict the downfall of Egypt, whereas in the Isaianic text, ~::l.~ is employed to 

refer to the striking rod of Assyria and ,,o is used to denote the removal of the Assyrian 

',::J.o. There is certainly a shared idea, however, the lexical correspondence is not 

impressive particularly when compared with Gen 49:10 where the exact forms of ~::l~ 

and ,~o: occur exclusively with the same sense, apart from Zech 10:llb.177 Due to the 

exclusive verbal parallels: ~::l.~ and ,~o: which are the distinctive terms used to express 

one of the consequences of the divine striking in the verse, we register Gen 49:10 as an 

intertext of Zech 10:11 b. 

176 Sweeney, Twelve Prophets 2, 675. 
177 Tai, Prophetie als Schriftauslegung, 99. The qal of,,o appears I60 times in the Hebrew Bible. 

The common appearance oh~~ and ,,o occurs only in Gen 49: I 0 and Zech I 0: II b. 
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Genesis 49:10 

The scepter (~:~t!l) shall not depart (110:) from Judah, nor the ruler's staff from his 

children; until tribute is brought to him, and to him shall be the obedience of the 

nations (translation mine). 

Allusion to Gen 49:10. Genesis 49:10 is embedded within the farewell blessing of 

Jacob on Judah (Gen 49:8-12) which is part ofthe deathbed testament of the patriarch to 

his sons (Gen 49:3-27). The farewell blessing on Judah (Gen 49:8-12) envisages the 

glorious future ofthe tribe: (1) preeminence (v. 8); (2) lion-like strength (v.9); (3) 

long-lasting hegemony (v. 10);178 and (4) fertility (vv. 11-12).179 

The promise in Gen 49:10 particularly relates to the future leadership of Judah. 

From this verse alone, it is not obvious whether Judah is being promised a tribal leader 

or a national leader. However, the second opinion is more feasible because v. 8 seems to 

suggest that Judah will lead all the tribes. In addition, his kingdom will be a long lasting 

one because the phrase 1'7Y1 1'::1~ 180 probably refers to Judah's descendents (cf. Deut 

28:57), implying that the ruler's staff will not depart from his children. Moreover, if 

:1':l•t!l ~::~:-·:~ i~ is reworked as :1':l -~ ~?'-'"' i~, 181 then Gen 49:1 Ob may mean that even 

foreign nations will bring tribute to the Judean monarch, implying a sense of submission. 

178 For the interpretation ofthe phrase t,li 1':::!7:1, see below. 
179 For detailed explanation, see "Allusion to Gen 49:11" in CHAPTER FOUR. 
180 The phrase t,li 1'::!7:1 only occurs in Gen 49:10 (1'7l1 po) and Deut 28:57 (:;rt,l1 1':::!7:1) where it refers 

to giving birth to a child (cf. :;t•t,l1 1':::! of Judg 5:27). Cf. Wenham, Genesis 16-50, 477; Sarna, Genesis, 
336. 

181 The Hebrew word ;,t,·~ is obscure and has prompted a lot of discussion and suggested 
emendation. In order to be consistent with the context and introduce a minimum of emendation, the line 
;,t,·~ ~t::l:-·::~ i.!/ can be split and repointed ton" (to him)·~ (tribute) N?~ (is brought), and be rendered as ''until 
tribute is brought to him." This suggestion produces a good poetic line in parallel with the next one: "and 
to him, the obedience of the peoples." The word ''?l only appears in Pss 68:30 [68:29]; 76:12 [76: 11 ]; I sa 
18:7, portraying foreign nations bringing gifts ofhomage to Jerusalem. The noun C'7:1.!1 can mean foreign 
nations (cf. Zech 8:22). Thus, Gen 49:10c--d can confer a sense that tribute is brought by foreign nations to 
express their submission to the Judean king in Jerusalem. In addition, this proposal takes further the 
leadership promised to Judah in the previous two lines. Cf. Wenham, Genesis 16-50, 477-78; Sarna, 
Genesis, 337. 
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As a whole, Judah was blessed with long lasting hegemony over his brothers and also 

over other nations. 

Besides lexical parallels, both texts use t:~:rq; and i~c: in a royal sense, denoting the 

future fortune of the monarchies. With the blessing ofYahweh, the Judean kingdom will 

be a long lasting one (Gen 49:10), in sharp contrast with the adverse fate of Egypt which 

will be brought down by the deity (Zech 10:11b). This idea is already hinted at in the 

previous allusion when Isa 11 is read within its broader context, though the empire to be 

destroyed is Assyria. 182 In the restoration ofEphraim, Jacob's blessing on Joseph for 

fruitfulness (Gen 49:22-26) is reflected in vv. 8 (~:!l ;~:;, ~:ll,) and 10 (c;,? K~rt· Kt,; cf. 

"Allusion to Josh 17:16-18"), whereas his blessing on Judah for supremacy is evoked in 

v. 11 (t:~:~q;, i~c:). The intertextual backdrop affirms that Yahweh is the one who will honor 

his promises to his people, with the blessings of Joseph and Judah both in his mind. 

The Climax of the Renewal (Zech 10:12) 

Translation of Zechariah 10:12 

12a Then I will strengthen them in Yahweh, ;,~;,·:; c•m:;J, 12a 

so that in his name they will exercise dominion. ,;:,~;:tn• ,~q;:~~ 

12b The utterance ofYahweh. C i1,i1' CKJ 12b 

After the theophany and the victory ofYahweh, Zech 10:12 brings closure to the 

section on the restoration of the northern exiles. 183 The appearances of the phrases ;,p•:; 

and ,~q;:~ in a first-person speech cause the readers to ask who is the subject of the verse. 

182 See "Allusion to Isa ll:ll-12, 15-16" above. 
183 In v. 12, it is difficult to determine to whom the divine speech is addressed. It may continue from 

the previous verses concerning Ephraim and thus point to the northerners. However, this verse can also be 
seen as the culmination of the whole chapter, denoting both Judah and Ephraim, as a united people who 
will be strengthened together in Yahweh's name. 
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However, the content of the text makes Yahweh the only possible candidate who is able 

to strengthen the restored exiles (10:12a). Similar constructions can be found in Gen 

18:13-14; Hos 1:7. 

Verse 12 opens with a promise: c·m~l, a verb associated with military prowess (cf. 

Exod 17: 11 ). The root i::ll appears 4 times in Zech 10, with two occurrences relating to 

Judah (1 O:Sa, 6a) and the other two to Ephraim (1 0:7a, 12a). 184 The recurrent use oh::ll 

stresses the fact that both the house of Judah and the house of Joseph will enjoy the same 

benefits promised by the deity-to be strengthened in the Lord. This strength will enable 

the restored people to walk in Yahweh's name (~::::l~iJn' iOrzl:;l~). 

The hithpael ofl";, can be used of generic walking (cf. Gen 3:8) or of walking in 

relationship with Yahweh (cf. Gen 5:22; 6:9), however, it can be used of exerting control 

too (cf. Gen 13:17; Josh 18:4, 8). 185 The hithpael ofl";, appears prominently in First 

Zechariah (1: 10, 11; 6:73x), where the verb conjoins with the adverbial phrase n~?-, 

connoting a sense of exercising dominion over an area. This connotation can be implied 

in 10: 12a as i::::l?iJn• is preceded by a reference to Yahweh's strengthening (i::ll) of the 

Israelites. The chiastic arrangement ofv. 12a-~::::l~iJn~ iorzl::l~ ;,;,·~ c•ni~l,, with i::ll 

paralleling l";,, further reinforces this nuance. This suggestion also suits well the 

military sense introduced by the preceding verse. 186 In view of this, ~::::l?iJn' iOrzl::::l~ 

184 The noun i,::l, occurs in 10:5a and 7a, whereas the verb i::lJ in piel form appears in 10:6a and 12a. 
In the Hebrew Bible, the pie! ofi::lJ only appears in Ecc 10:10; Zech 10:6, 12. 

185 The hithpael of1'='n appears 64 times in the Hebrew Bible, 10 of these in prophetic literature: Isa 
38:3; Ezek 1:13; 19:6; 28:14; Zech 1:10, 11; 6:ix; 10:12. 

186 Baldwin, Haggai, Zechariah, Malachi, 177. 
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probably refers to the assertion of lordship in Yahweh's authority. Hence, the conclusion 

of Zech 10 emphasizes the ultimate triumph of Yahweh and also his restored people. 187 

In light of this imagery, Mason argues that "the whole verse recalls Isa 40:31: 'but 

those who look to the Lord will win new strength [o:;,] ... they will march on [i:;,':l'] and 

never grow faint. "'188 Though there is a shared idea in both texts, the only shared word 

is 1':li! which is a common verb in the Hebrew Bible. 189 The lack ofverbal parallel as 

such precludes us from arguing for literary dependence. 

Apart from Zech 10:12a, the use ofc~:;. as an adverbial phrase modifying the verb 

l':li! occurs only in Mic 4:5, though the stem of1':li! is different, with a qal1':l:"T in Micah 

and a hithpael1':li! in Zechariah. 190 Based on this exclusive lexical similarity, we register 

Mic 4:5 as an intertext ofZech 10:12a, with the unique combination of1':li! and c~::l as a 

linkage. 191 In addition, Mic 4:5 is embedded within apericope (4:1-5:14 [5:15]) where 

two other intertexts have been identified before. 192 The recurrent allusion to the same 

peri cope bolsters our argument of literary dependence. 

Micah 4:5 

Though all the peoples walk(,:;,';!') each in the name (c~:1) of his god, As for 

us, we will walk in the name ofthe Lord (i!1:"T'-c~:l i';ll) our God forever and 

ever. 

187 Boda, Haggai, Zechariah, 446; Merrill, Haggai, Zechariah, Malachi, 282. 
188 Mason, Haggai, Zechariah and Malachi, 102. 
189 The verb 1':l;; in various forms appears 1554 times in the Hebrew Bible. 
190 The common appearance ofthe noun c~ and the verb 1',;; occurs 30 times in the Hebrew Bible: 

Gen 2:14; Num 32:42; Deut26:2; Josh 2:1; Judg 1:10, 11, 17, 26; 1 Sam 17:13; 20:42; 2 Sam 6:2; 7:9, 23; 
20:21; 2 Kgs 5:11; 1 Chr 17:8, 21; 2 Chr26:8; Pss 83:5; 86:11; Ecc16:4; Isa 50:10; 63:12; Jer 3:17; 7:12; 
Ezek 20:39; Amos 2:7; Mic 4:52

\ Zech 10:12. Of these, only in Mic 4:5 and Zech 10:12 are the two words 
used to nuance each other. 

191 Sweeney, Twelve Prophets 2, 675; Tigchelaar, Prophets of Old, 103. 
192 The two intertexts also detected in Mic 4:1-5:14 are: (I) Mic 4:8-9 is recalled in Zech 9:9a-c, 

see "The Identity ofthe Coming King" in CHAPTER FOUR; and (2) Mic 5:9 [5:10] is alluded to in Zech 
9:1 Oa-b, see "The Mission of the Coming King" in CHAPTER FOUR. 
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Allusion to Mic 4:5. Micah 4:5 is embedded within a larger context of 4:1-5:14 

[5:15]/ 93 with 4:1-5 as an opening oracle envisioning the future exaltation of Jerusalem 

and its temple. Many nations will make pilgrimages to Zion in order to learn the word of 

the Lord so that they may walk in his paths (v. 2). With Yahweh as king (cf. v. 7), a 

universal reign of peace among peoples will result, ushering in an ideal age (v. 3-4). 

Though this idyllic hope is not a present reality, the vision endows the audience of 

Micah with an expectation, prompting them to respond with a confession: "As for us, we 

will walk in the name of the Lord our God forever and ever" ( v. 5). 194 

Though there are similarities between the source and the host, they also 

demonstrate some difference. In Micah it is the people who confess that they will walk 

in the name of the Lord despite the present adversity, whereas in Zechariah it is Yahweh 

who declares that the restored people will walk in his name after his strengthening. The 

confession of the people in the alluded text finds its realization in the alluding text, 

endorsing the deity as the source of strength. The affirmation in the source may also 

serve as the kind of reply expected by the divine in the host, reminding the people to 

respond faithfully to Yahweh's salvific deeds. This dialogical nature between the earlier 

and the later texts seems to be a characteristic of Zech 1 0:6-12 where several intertexts 

are summoned to supply the human response to the divine initiative ( cf. allusion to Lam 

3:31-33; Jer 31:18-20). With this intertextual backdrop, the audience is exhorted to 

react positively to Yahweh's coming restoration by trusting the Lord even though the 

present reality has some distance with the idealistic vision promised to them. Yahweh is 

the only one who can enable his people to experience the ultimate triumph. 

193 For the analysis ofMic 4:1-5:14 [5: 15], see "Allusion to Mic 4:8-9" in CHAPTER FOUR. 
194 Smith, Micah-Malachi, 35-38; Andersen and Freedman, Micah, 392-413. 
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The formula i11i1' c~J (1 0: 12b) at the end of the chapter serves as the closure 

marker denoting the end of this unit. 195 

Summary (Zech 10:6-12) 

Source Text 

In Zech 10:6--12, thirteen intertexts are detected (see Table 9 below), four (no. 2, 5, 

7, 9) of which come from the book of Jeremiah. Among these Jeremianic antecedents, (1) 

two ofthem (no. 2, 5) come from the Little Book of Consolation (Jer 30-31) where two 

other passages have been recalled as intertexts of Zech 9:17b (cf. Jer 31 :12-13) and 

10:4b (cf. Jer 30:21); and (2) Jer 23:1-4, 7-8, which has been significantly alluded to in 

Zech 10:3-5, is evoked as an intertextual backdrop ofthe gathering and return of 

Ephraim (Zech 10:6, 8, 1 0). 

The majority of scholars have noticed that there are many similarities between 

Zech 10 and Jeremiah. 196 Tigchelaar, furthering the work of Willi-Plein, identifies 23 

phraseological correspondences between the two corpora. 197 He argues that "the clear 

correspondences with Jeremiah are found in the divine oracles [Zech 1 0:3a, 6, 8-10, and 

perhaps 12]," with most of the parallels are found either in Jer 23 or 31. 198 This 

argument is basically true in that all the Jeremianic intertexts are found within the divine 

speech. However, ifwe examine other biblical literature rather than Jeremiah alone, we 

discover a number of exceptions. For example, we identify Hos 2:23-25 [2:21-23] as an 

195 See "Discourse Structure" in INTRODUCTION. Cf. Meyers and Meyers, Zechariah 9-14,229. 
196 E.g., Willi-Plein, Prophetie amEnde, 72-73; Person, Second Zechariah and the Deuteronomic 

School, 119-124. 
197 Tigchelaar, "Some Observations," 264. 
198 Tigchelaar, "Some Observations," 263; cf Tigchelaar, Prophets of Old, 89-109. 
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intertext of Zech 1 0:9a rather than Jer 31 :27 which is proposed by Tigchelaar. In 

addition, several non-Jeremianic intertexts are detected alongside with the Jeremianic 

ones in the divine oracles (cf. Isa 5:26; 7:18).199 

Besides the Jeremianic tradition, the farewell blessing of Jacob on Judah, 

especially Gen 49:10-11, has been reused not only in Zech 10:11 b but also in 9:9f. Three 

Isaianic texts (no. 3, 4, 11) have been appropriated to signal the divine reversal of 

previous judgments (Zech 10:8a; cf. Isa 5:26; 7:18) and to explicate the divine assault on 

hostile forces (Zech 10:11a; cf. Isa 11:11-12, 15-16). 

No. 

1 

2 

3 

4 

5 

6 

7 

8 

9 

10 

11 

12 

13 

Zech 10:6-12 Intertext Strategy* 

10:6b Lam 3:31-33 revision 

10:6 Jer 31:18-20 reVlSlOn 

10:8a Isa 5:26 revision 

10:8a Isa 7:18 revision 

10:8a Jer 31:10-11 supplement 

10:9a Hos 2:23-25 [2:21-23] supplement 

10:9a Jer 51:50 revision 

10:10b Josh 17:16-18 revision 

10:6, 8, 10 Jer 23:1-4, 7-8 (sustained) revision 

10: 11a Exod 12:12-13 revision 

10:10-11 Isa 11:11-12, 15-16 revision 

10:11b Gen 49:10 rev1s10n 

10:12a Mic4:5 reVlSlOn 

*Refer to "The Nature of Textual Relationships" (Chapter One) 

Table 9: Intertexts ofZech 10:6-12 

199 Cf. Tigchelaar, "Some Observations," 264. 
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Intertextual Reading 

The second half of Zech 10 envisions the deliverance of Ephraim. At the onset of 

the peri cope, Yahweh announces his salvific plan for the northern exiles: C'n1::lW1i11 (v. 6b ). 

The restorative act of the deity is grounded on a double foundation: (1) C'n~ry, ':l (v. 6b) 

and (2) C:1'if"~ :11:1' 'J~ '.:l (v. 6c). The intertextual reading ( cf. Lam 3 :31-33; Jer 31: 18-20) 

enriches the first-person speech in v. 6, transforming a divine monologue into a 

human-divine dialogue: (1) The confession ofthe suffering exiles: 'P~ c7il1', n~r' ~',(Lam 

3:31 ), gets its response in Yahweh's promise: C'nn~r~', iW~-? 1'::t1 (Zech 1 0:6b ); (2) The 

plea ofEphraim: '::t"~ :11:1' ;,~~ ':1 ;,~,W~1 'J~'W;:T (Jer 31:18b), finds its answer in Yahweh's 

reply: Cil'il"~ :11:1' 'J~ '.:I ... c'ni:::~wim (Zech 1 0:6bc ). All these renewal deeds are possible 

only because of God's compassion on his people. 

In Zech 1 0:8a, the return of the northerners involves a series of divine actions: piw, 

pp, and :'li£l. By alluding to Isa 5:26 and 7:18, the first action G.,,w) signals the reversal 

of the fate of the exilic community. This intertextual insight reveals that Yahweh is the 

one who controls all human events, with destruction and restoration both in the hands of 

the Lord. The subsequent regathering (pp) rests completely on Yahweh's prior 

redemption of his people: C'n'i£l '.:l,just as Yahweh had rescued Israel from Egypt. By 

recalling Jer 31:10-11, the same pericope (Jer 31 :7-14), which has been evoked when 

Jer 31:12-13 functions as the antecedent ofZech 9:17, is now applied to Ephraim. The 

intertextual impact reminds the audience of the relevance of the return of their northern 

brothers (Jer 31:10-11) which serves as a prerequisite for the climactic restoration of all 

Israel (Jer 31 :12-13). The envisioned joy and prosperity would only be achieved after 

the return of the south as well as the north. 
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In Zech 10:9a, the Yahweh's sowing (l11t) of the dispersed in their respective 

locale of exile will result in their multiplication (i1:::l1, v. 8b ). By alluding to Hos 2:23-25 

[2:21-23], the divine sowing, which inaugurates the transformation process, not only 

leads to the renewal of fertility but also reconstitutes Israel's relation with the Lord. The 

emphasis of the fully restored relationship between the deity and his people in the Hosea 

source prepares the audience of the Zecharian text to appreciate the following line: "and 

in the distant places they will remember me" (Zech 1 0:9aj3). By reading Zech 1 0:9aj3 

together with Jer 51 :50, the sermon-like exhortation in the source is altered as a 

description of the piety of the diaspora in the host. The intertextual insight projects an 

image that the northern exiles will remember Yahweh in the distant areas. This positive 

portrayal not only encourages the audience to accept the return of their penitent brothers, 

but also reveals the expectations of Yahweh for the renewal of his chastised people. 

If the last two lines of Zech 1 0: 1 0 are read in light of their intertextual backdrop 

(Josh 17:16-18), the formulation" N~~· N" serves as a marker, bringing the readers to the 

land allotment event in Joshua's time. The failure of the Israelites to drive out the 

Canaanites in the source is rectified in the host because Yahweh will include even 

Lebanon as part oftheir future settlement (cf. Josh 13:6). The second exodus envisioned 

in Zech 10:6-12 (cf. v.l1) will surpass the original one (cf. Jer 23:7-8). Like the first 

exodus, Yahweh will bless ~t:l,, n•:::l so that they will be as numerous as they were before 

(,:::ll ;~_, ~:::ll,, Zech 1 0:8b; cf. Josh 17: 17). Unlike the first exodus, the Lord will complete 

the conquest for his people before they arrive in the land (Zech 10:10b; cf. Josh 13:6). 

The intertextual backdrop (Josh 17:16-18; Jer 23:1-4, 7-8) of Zech 10:10 endows the 



readers with a grand vision, summoning them to trust Yahweh who will bring Israel a 

full restoration, one that will surpass any ones that they have experienced before. 
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In Zech 10:10-11, by appropriating Exod 12:12-13 and Isa 11:11-12, 15-16, the 

intertexual reading invites the readers to learn from the past. On the one hand, the source 

texts affirm the determination of the deity to liberate his people as he did before (Exod 

12:12-13), exhorting the audience to believe that Yahweh will remove all barriers to 

returning (Isa 11: 11-12, 15-16). On the other hand, these intertexts remind the audience 

once again that the reunification of the north and the south are crucial to the complete 

salvation of Israel (Isa 11: 13-14) for Yahweh expects the whole congregation of Israel 

(',~ltzl' n1~-',:r) to remember his grace and protection as a people (cf. Exod 12:3). Finally, 

the intertextual reading prompts the audience not to side with any world power, whether 

it is Egypt ( cf. Exod 12: 12), Assyria ( cf. I sa 11: 15-16), or Babylon ( cf. Jer 51 :49-50) in 

the past or, by analogy, Persia in the present, as all these earthly empires will be judged 

by Yahweh (c·~~~, Exod 12: 12) and will not endure forever. This message is reinforced 

in Zech lO:llb when Gen 49:10 is recalled as an intertext. With the blessing ofYahweh, 

the Judean kingdom will be a long lasting one (Gen 49:10), in sharp contrast with the 

adverse fate of Egypt which will be brought down by the deity (Zech 10:11 b). The 

conclusion of Zech 10 emphasizes the ultimate triumph of Yahweh and also his restored 

people (v. 12). The last intertext (Mic 4:5) serves as a final remark, prompting the 

readers to have confidence in Yahweh and his promised restoration. 
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CONCLUSION 

Introduction 

The majority of scholars agree that the main emphasis of Zech 9-14 is on 

Yahweh's restoration of his people. This view is especially true when Zech 9:9-10 

envisions the coming of a royal figure who will rule with universal peace and 14: 16 

expects cosmic worship ofYahweh who will reign as king in Jerusalem. Despite this 

assertion, few scholars, if any, have examined extensively the restoration expectations in 

Second Zechariah, apart from providing some general ideas. In view of this, this 

dissertation set out to fill in the gap by conducting an in-depth study of the ideas about 

future salvation in Second Zechariah in order to delineate the kind of restoration 

perspective embraced in this late biblical prophecy. 1 

Second Zechariah is known for its obscurity. The enigmatic nature of the text and 

the complex web of allusions in the corpus demand that we conduct a thorough 

investigation rather than a brief treatment of the topic in Zech 9-14. However, this kind 

of meticulous research on these six chapters would generate a huge amount of material 

that would require more space than is available in this dissertation. Because of the length 

of discussion and the limited space of the project, we confined our scope of inquiry to 

the first two chapters of Zech 9-14. 

Zechariah 9 and 1 0 is generally treated as a coherent section revealing the earliest 

aspiration of the restoration hope of Second Zechariah, with 11 :4-16 transitioning the 

1 See INTRODUCTION. 
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readers from the first oracle (Zech 9-11) to the second one (Zech 12-14).2 By confining 

the scope of inquiry to the first two chapters of Zech 9-14, we admit that the restoration 

ideas depicted in this project are limited because they only reveal earlier expectations of 

these six chapters. Thus, this project intends to serve as a foundation for further studies, 

hoping that with further work a comprehensive depiction of the topic in the rest of 

Second Zechariah may be provided. 

Nearly all scholars acknowledge and give prominence to the presence of 

intertextuality in Second Zechariah and this phenomenon has long been the subject of 

investigation, beginning with the groundbreaking work of Stade (1881-82) and 

extending to the subsequent inquiries tracing the dependence of Zech 9-14 on other 

books of the Hebrew Bible, including the studies ofDelcor (1952), Lutz (1968), Mason 

(1973), Willi-Plein (1974), Schaefer (1992), Person (1993), Larkin (1994), Tai (1996), 

and Nurmela ( 1996). 3 In view of the allusive character of the corpus, we argue that the 

meaning of Zech 9-1 0 is found between the lines as it dialogues with its sources. Due to 

the nature of the text, we offer an intertextual analysis of Zech 9-1 0 in order to trace the 

nature of the earlier restoration expectations in Second Zechariah. The approach in this 

project is literary, with its readings based on the final form of the biblical texts. This 

study of the final form is synchronic, in the sense that the restoration expectations 

reflected in the final form of Zech 9-10 were used to address the needs of the audience 

at the time when Second Zechariah reached its final stage. 

In this project, we locate Second Zechariah in ca. 440 B.C., contending that the 

final form of Zech 9-1 0 leveraged earlier biblical material to express its view on 

2 See INTRODUCTION. 
3 See CHAPTER ONE. 
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restoration for the original readers in that time frame. The salvific hope envisioned in 

these two chapters served as a lens for the audience in Yehud to make sense of their 

troubled world in the early Persian period.4 

The following chapter presents a synthesis of all the findings in our intertextual 

analysis of Zech 9-10.5 Two accounts will be offered. First, a report of how Zech 9-10 

leverages earlier biblical material to express its vision of restoration is given as we 

intend to examine the restoration themes of these two chapters in light of their intertexts. 

Second, a summary of the nature ofthe restoration expectations in the corpus will be 

depicted according to different rubrics: (1) divine intervention, (2) new land, (3) new 

community, (4) new David, and (5) new leadership. Finally, some suggestions for future 

intertextual studies on Second Zechariah will be offered. 

Usage of the Source Text 

In Zech 9-10, forty-one intertexts are detected (see Table 10 below), affirming our 

assertion that Second Zechariah is a highly allusive text.6 The instances of literary 

dependence are spread evenly over these two chapters, with the greatest concentration of 

intertexts in Zech 9:9-10. The corpus never cites explicitly with marked quotations but 

usually employs allusions, sharing two or more literary features. The most extensive 

verbal parallel (r,t:t-'O=:l~-,~ ,~~~~ c~-,~ c~~) is found between Zech 9:1 Od and Ps 72:8, 

nevertheless, the view of a successful king embraced in the alluded text is significantly 

reinterpreted for the Zecharian readers in the alluding one. Most of the time 

(twenty-four), Zech 9-10 reuses freely the phrases and words of its antecedents, 

4 See CHAPTER TWO. 
5 See CHAPTER THREE to CHAPTER SEVEN. 
6 See INTRODUCTION. 
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adapting but altering them to express its view on restoration in a new context (cf. Jer 

23:1-4 in Zech 10:2c-5). The instance in which the sources are recalled but revised 

occurs more at the end ofthe corpus, with eleven cases found in Zech 10:6-12. This 

innovative variation of its source helps to provide a new perspective on the coming 

salvation for the audience. The corpus seldom argues against its predecessor, with only 

one occurrence where the alluding text attempts to take the place of the alluded one ( cf. 

Deut 23:3 in Zech 9:6a, 7b-c). Several intertexts are summoned to supply a human 

response to a divine initiative, e.g., Lam 3:31-33; Jer 31:18-20. This dialogical nature 

between the earlier and the later texts seems to be a characteristic of the corpus. 

Sometimes, Zech 9-10 incorporates materials from multiple sources, e.g., Isa 5:26 and 

7:18 in Zech 10:8a, engaging all of them in conversation in order to expound its 

restoration hope. Sometimes, the corpus connects to another text by means of sustained 

allusion, in which several scattered parallels are found over a longer passage, e.g., Exod 

24:3-11 in Zech 9:11-15; Jer 23:1-4, 7-8 in Zech 10:6, 8, 10. These creative patterns of 

dependence in Zech 9-10 coincide with Mason's "allusive word-play"7 and affirm our 

suggestion that a broad field of inquiry, i.e., intertexuality, is necessary as the Zecharian 

text is reminiscent of another in multiple ways for various reasons. 8 

In expressing its vision of restoration, Zech 9-10 betrays close affinity with 

prophetic literature, with twenty-seven intertexts identified from the Latter Prophets (see 

Table 11 below). Apart from that, the corpus also alludes to the Pentateuch ten times to 

express its views on future salvation. There are only two intertexts identified in the 

Psalter, one in the book of Joshua and one in the book of Lamentations. 

7 Mason, "Use of Earlier Biblical Material," 202. 
8 See "Evaluation of Approach" in CHAPTER ONE. 
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The Book of Jeremiah. In the Latter Prophets, the book of Jeremiah is the most 

common source of allusion, with ten antecedents found in the corpus. At the outset, Zech 

9-10 adopts Jer 23:33-40 to signal the reversal ofthe prohibition of~tp~, asserting the 

renewal of prophecy among the people in a new era. However, the Zecharian text, by 

deviating from Jer 5:20-25, calls the readers to a faithful response-to see and fear-to 

the coming ofthe Lord. Similarly, Jer 14:1-15:4 is summoned in Zech 10:1-2 to warn 

the leaders that divine punishment will be inevitable. The major problem within the 

community is the internal threat of corrupt leadership who, probably, resorted to false 

prophecy connected with idolatry (cf. Zech 13:2-3). The prophet warns the leaders, and 

thus the people, not to fail as their forefathers did, encouraging them to return to the true 

source of salvation, that is, Yahweh himself. 

Four intertexts are recalled from the Little Book of Consolation (Jer 30-31) to 

nuance Zech 9-1 O's view on restoration as the corpus moves towards its end. Though 

the core materials of Jer 30-31 share an orientation toward the northern exiles, the later 

edition of the Book assigns a new audience and a new function to the core passages that 

had been circulated in the past. In the final form of the collection of Jer 30-31, oracles 

addressed to the northerners frequently stand alongside sayings about the southerners, 

indicating that not only the restoration of the northern people but also the reunion of all 

Israel is part ofYahweh's plan (cf. 30:3; 31:1,27, 31). This view ofthe final collection 

of Jer 30-31 is fully embraced in Zech 9-10. Jeremiah 31:12-13 and 31:10-11 are 

summoned in Zech 9:17b and 10:8a respectively as supplements to nuance the renewal 

ofYahweh's people, with both Ephraim and Judah as the flock of the Lord. In addition, 

both intertexts are embedded within a peri cope (J er 31:7-14) which envisions all the 

returnees arriving home and enjoying the bounty of the land, binding the motifs of 
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homecoming and prosperity together. In view of this, the climax of the restoration for 

Yahweh's people stresses the return of all Israel, with the renewed community rejoicing 

in the incredible blessings of the Lord in their homeland (cf. Zech 9: 17). Jeremiah 30:21 

and 31:18-20 are recalled but revised in Zech 1 0:4b and 10:6 respectively to express the 

vision of salvation in Zech 9-10. Reading together with the former intertext, Zech 10:4b 

anticipates the raising up of good leaders (cf. Jer 23:4) from their own people by Yahweh 

after the punishment of the faulty ones who, probably, resorted to false prophecy 

connected with idolatry in a time of distress (Zech 10:1-2; cf. Jer 14:1-15:4). The latter 

intertext reports the prayer of repentance of Ephraim, stressing the remorse of a prodigal 

son. This intertextual reading (Jer 31 :18-20; cf. Lam 3:31-33) reveals that the human 

desire to return, both to the deity and to the land, is an important element in the future 

restoration. 

A similar motif occurs also in Zech 1 0:9a where the sermon-like exhortation in Jer 

51 :50 is converted into a description of the piety of the diaspora, projecting an image 

that the northern exiles will remember Yahweh in the remote areas. The positive 

portrayal of the northerners reveals the great expectations of the Lord for the renewal of 

his chastised people in the restoration age. Without these faithful human responses, there 

will never be a genuine transformation (cf. Jer 5:20-25). Jeremiah 23 is alluded to twice 

again in Zech 1 0, being updated and reapplied in a new context to nuance the 

transformation of Judah (Zech 10:2c-5; cf. Jer 23:1-4) as well as the gathering and 

return ofEphraim (Zech 10:6, 8, 10; cf. Jer 23:1-4, 7-8). These intertexts not only 

address the frustrated leadership situation (Zech 10:2c-5; cf. Jer 23:1-4) but also 

envision a grand return of all exiles to the land, with the second exodus surpassing the 

original one (Jer 23:7-8 in Zech 10:10; cf. Josh 17:16-18). 
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The literary connection to Jeremiah is striking, with Jer 14; 23, and 30-31 as the 

material used most commonly to express the view of restoration in Zech 9-10. The 

number of allusions to Jeremiah increases towards the end of Zech 9-1 0 where the 

restoration for Judah and Ephraim is envisioned. The Zecharian corpus never argues 

with the Jeremianic sources. Most of the time, the alluding text alters some of the ideas 

in the alluded one to serve its own purpose in a new context (cf. Jer 5:20-25; 23:1--4), 

with a few recalled as supplements to the host text ( cf. J er 31: 1 0-11, 31: 12-13) and only 

one reversed to signal a new era (Jer 23 :33--40). 

The Jeremianic antecedents serve as a significant source for two of the restoration 

themes depicted below: (1) new community (cf. Jer 5:20-25; 23:1--4, 7-8; 31:10-11, 

12-13, 18-20; 51 :50); and (2) new leadership (cf. Jer 14:1-15:4; 23:1--4; 30:21). From 

the above analysis, we conclude that Jeremiah supplies the main ideas for the vision of 

the restoration of the new community in Zech 9-1 0, with most of the sources recalled 

but updated in a new context. 

The Book oflsaiah. In contrast to Jeremiah, the literary influence oflsaiah is 

much less in Zech 9-1 0, with only six intertexts identified within the corpus. At the 

beginning, Isa 29:3 is recalled but reversed to explicate the inauguration of the new age. 

Instead of encamping to attack Jerusalem, the Lord comes to protect her inhabitants, 

denoting a reversal of fortune. Two other Isaianic intertexts are summoned as 

supplements to expound the obscure battle between li·~ '):::! and 1~ '):::!,with Isa 49:2 

relating to the preparation of Judah as an instrument of war and Isa 31:5 linking to the 

defense of the deity for the sons of Zion during the battle. At the end of the corpus, Isa 

5:26 and 7: 18 are appropriated but reversed to signal the turn of fate in the restoration 

period. Instead of calling the nations to attack his people, Yahweh whistles in order to 
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call the Ephraimites home from their exile (Zech 1 0:8a). In Zech 10:10-11, another 

Isaianic text, 11: 11-12, 15-16, is recalled to affirm the promise of the Lord in liberating 

his people and returning them to the land. The innovative variation of its source in Zech 

10: 10-11 delivers a distinctive message that the striking of the empires intends to 

prepare the way for the return. 

The reuse of the Isaianic text is not as impressive as the Jeremianic ones, with the 

majority ofintertexts coming from Isa 1-39. All the lsaianic intertexts carry a military 

sense, with Yahweh as subject, either against Israel (cf. Isa 5:26; 7:18; 29:3) or against 

the nations ( cf. I sa 11: 11-12, 15-16). Half of the intertexts are recalled but reversed to 

signal a tum of the fortune in a restoration era (Isa 5:26; 7: 18; 29:3). Another half of the 

antecedents are summoned to nuance the protection ofYahweh (Isa 31 :5; 49:2) and the 

restoration of the exiles (Isa 11:11-12, 15-16; 49:2). In the Zecharian context, the 

Isaianic intertexts are used to stress Yahweh's control of all human events, including the 

coming deliverance of his people. 

From the above analysis, we conclude that the lsaianic antecedents serve as an 

important source for two of the restoration themes depicted below: ( 1) divine 

intervention; and (2) new community, with the former one being the centre of focus in 

the reuse of the Isaianic texts. 

The Book of Ezekiel. Contra Jeremiah, the reuse of Ezekiel decreases significantly 

after the beginning of Zech 9-10, with three out of four intertexts found in Zech 9:1-8 

where the advent ofYahweh marks the inauguration of restoration. At the onset, by 

recalling Ezek 47:13-20 as a supplement, the return ofYahweh depicted in Zech 

9: 1lr2a represents his territorial claim to kingship, denoting his reign in the new era. 
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Yahweh will come to conquer the foreign cities, claiming his territories, and preparing 

the land for his people. 

Associated with this vision is the creation of an ideal people, suitable to dwell in 

the promised homeland with Yahweh in their midst (cf Ezek 43:1-7). Two other 

Ezekielian intertexts are summoned to nuance this view: (1) By deviating from the 

source text (Ezek 28:3-5), the Tyre passage (Zech 9:2b-4) declares that Yahweh's 

salvation for his people will be worked out inexorably. However, the intertextual insight 

also reminds the readers to re-examine themselves in light ofTyre's fate; (2) The 

typological correspondence established between Zech 9:6b-7a and Ezek 7:20-24 could 

serve as an archetype of Yahweh's transformation program for humanity, including the 

audience of Second Zechariah, who must be purified before they could inherit the 

promised land (cf. Zech 1 0:1-3a; 11:1-3, 17; 12: 10-13:9). 

At the end ofthe corpus Ezek 34:1-22 is summoned as a supplement in Zech 

10:2c-3 to nuance the affliction of the sheep for lack of proper leadership (34:1-10; cf 

Zech 10:2c) and the determination ofYahweh to be the good shepherd ofhis flock 

(34:11-16; cf. Zech 10:3). However, this Ezekielian source is not used as extensively as 

the Jeremianic one (Jer 23:1-4) which is also recalled in the same host text to explicate 

the restoration of Judah. 

Among these four Ezekielian intertexts, Ezek 47:13-20 is the most prominent one 

which is used as the backbone of Zech 9:1-8. The Zecharian text adheres closely to the 

view of Ezekiel on the restoration ofland, with only one intertext (28:2-5) revised to 

stress the unrelenting determination ofYahweh's salvific will. Ezekiel serves as an 

important source for two of the restoration themes depicted below: (1) new land ( cf 



Ezek 47:13-20); and (2) new community (cf. Ezek 7:20--24; 28:2-5), with the former 

one being the centre of focus in the reuse of the Ezekielian texts. 
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The Book of the Twelve. Seven intertexts are recalled from the Book of the 

Twelve, with three out of seven coming from the book ofMicah. Micah 4:1-5:14 is 

evoked threefold to express the vision of restoration in Zech 9-10. Two of them are 

alluded to in Zech 9:9-10, with Mic 4:8-9 envisaging the restoration ofthe Davidic rule 

in the new age and Mic 5:9 [5:10] envisioning the divine purge ofthe audience (cf. Ezek 

7:20--24 in Zech 9:6b-7a). Micah 4:5 is the last intertext of the corpus, recalled in Zech 

10:12a to exhort the audience to react positively to Yahweh's coming restoration even 

though the present reality is distanced from the idealistic vision promised to them. 

Two allusions to First Zechariah are detected (Zech 2:14 [2:10] in 9:9a-c; 7:14 in 

9:8a), both of them relating to the reversal of fortune due to the advent of Yahweh (Zech 

9: 1-8), urging the audience to look for and respond immediately to the divine plan. 

Hosea 2:25 [2:23] is alluded to in Zech 10:9a as a supplement to explicate the effect of 

Yahweh's sowing, which will culminate not only in the renewal of fertility (Hos 2:24 

[2:22]; Zech 10:8b) but also in the revival of relationship (Hos 2:25d [2:23d]; Zech 

10:9aJ3). Joel4:6-7 [3:6-7] is summoned but revised in Zech 9:13b to expound the goal 

of the battle between 1;·~ 'J::l and n.: 'J::l-to release the slave-captives of Israel in a far 

distant place. 

Among these seven intertexts, Micah is the material most commonly alluded to, 

used to nuance the restoration ofthe Davidic rule in the restoration age (cf. Mic 4:8-9). 

The instances of literary dependence are spread evenly over Zech 9-1 0, with the greatest 

concentration allusions in 9:9-10 (Mic 4:8-9; 5:9 [5:10]; Zech 2:14 [2:10]). The 

Zecharian corpus adheres closely to the restoration hope found in the Twelve, with some 



386 

variations to the sources to express its idea in the new context (cf. Mic 4:5, 4:8-9), apart 

from Zech 7: 14 where the desolation scene in the source is reversed to signal the 

inauguration of the new era. 

From the above analysis, we conclude that the Twelve serves as an important 

source for two of the restoration themes depicted below: (1) new David (cf. Mic 4:8-9); 

and (2) new community (cf. Hos 2:25 [2:23]), with the former one being the centre of 

focus in the reuse of the texts in the Twelve. 

The Pentateuch. Ten intertexts from the Pentateuch are identified, among which 

three antecedents are linked to slavery: (1) Exod 24:8-the ceremony which transformed 

Israel from being slaves in Egypt to being the holy possession of the Lord is brought into 

view in order to supplement the stress on the fidelity of Yahweh to his covenantal 

partner in Zech 9: 11a; (2) Gen 37:24--the misfortune of Joseph being sold as a slave is 

recalled but reversed to signal the turn offate in Zech 9:11b; and (3) Deut 15:18-the 

instructions relating to the manumission of the Hebrew slaves is summoned but revised 

to nuance the liberating act ofYahweh in Zech 9:12b. All these allusions, together with 

Joel4:6-7 [3:6-7], are recalled to nuance the salvific deeds ofYahweh (Zech 9:11-13). 

By analogy, the release of the captives in the alluding text is an act of slave manumission. 

The restoration age is an era of remission, in which not only the enslaved will be 

released but also the outstanding debts will be forgiven, anticipating a turn of fate. The 

covenant motif in Exod 24:3-11 is evoked again in Zech 9:11-15 as a supplement, 

stressing the right relationship between the two covenantal parties. By reading the host 

text intertextually, the motivation behind the divine acts of setting the slave-captives free 

and of fighting for his people is fully revealed-Yahweh is faithful to the covenant that 

he has made with his people. 
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On the other hand, Num 7:13 is summoned in Zech 9: 15d to supplement the 

presentation ofthe spiritual renewal of the people, stressing the faithful response ofthe 

community to the marvelous deeds of the Lord. Deut 11:13-17 is recalled in Zech 10:1 

to affirm the notion that Yahweh is the author of rain, the source of fertility. However, by 

alluding to the source, the conditional nature of the text is also evoked as a backdrop to 

the prosperity promised in Zech 10:1 b--the blessing of Yahweh on his people results 

from obedience to the word ofthe Lord (cf. Deut 11:13). This exclusive loyalty, thus 

obedience and trust, is a prerequisite to the fulfillment of the promised salvation. 

Genesis 49:10 and Exod 12:12-13 are recalled but revised in Zech 10:1lb and 

10:11 a respectively in order to speak to the future fortunes of the monarchies. With the 

blessing of Yahweh, the Judean kingdom will be a long lasting one (Gen 49:1 0), in sharp 

contrast to the adverse fate of Egypt which will be judged for siding with the evil forces 

(Exod 12:12; cf. Zech lO:llb). Genesis 49:11 is summoned as a supplement in Zech 9:9f 

to nuance the type of rule which will enjoy the blessing of the Lord. Only with firm 

reliance on Yahweh rather than earthly power will the king and his sons continue long in 

their kingdom (cf. Deut 17:15-20). 

The only intertext, which is recalled but displaced in Zech 9-10, is Deut 

23:3[23:2]. The host text (Zech 9:6a, 7b-c) leverages the earlier congregational act but 

repudiates it in order to provide a new perspective for the audience-to admit alien 

residents, impelling the readers to embrace a more inclusive attitude. 

Among these ten intertexts, Gen 49 and Exod 24 are the most commonly used 

materials, with two sources from Gen 49 recalled in contrast to Exod 12:12-13 in order 

to describe the type of rule that will enjoy Yahweh's blessing and two sources from Exod 

24 summoned to expound the fidelity ofYahweh to his covenantal partner. However, the 
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faithful response of the community to the marvelous deeds of the Lord is also stressed in 

Num 7:13 and Deut 11:13-17. 

The Pentateuchal intertexts are spread evenly over Zech 9-1 0, with the greatest 

concentration of allusions found in Zech 9:11-17 where the liberation and deliverance of 

an ideal people is depicted (cf. Gen 37:24). The Pentateuchal antecedents serve as an 

important source for two of the restoration themes depicted below: (1) new community 

( cf. Num 7: 13); and (2) new David ( cf. Gen 49:11 ), with the former one being the focus 

in the reuse ofPentateuchal texts. 

The Psalter. In Zech 9-1 0 two Psalms are used to express its vision of restoration. 

Psalm 72 is summoned but revised in order to reinterpret the notion of an ideal king in 

the new age. With this intertextual insight, an ideal royal figure will be one who has 

right relationship with Yahweh, longing for the justice of the Lord and waiting for the 

salvation of the deity, in contrast to the Davidic Dynasty tradition in Ps 72. Psalm 60:6-7 

[60:4-5] is summoned but revised, to nuance the deliverance of the Lord which leads to 

the final victory ofYahweh's people. 

Of these two intertexts, Ps 72 is the most commonly used material for nuancing 

the coming king in Zech 9:9-10. The sources are recalled but revised significantly to 

create a new tone in the Zecharian text. The allusions to the Psalter serve as an important 

source for the restoration theme depicted below-a new David (Ps 72). 

In light of its appropriation of sources, we can conclude that Zech 9-10 displays 

close affinity with Jeremiah's view on the restoration of the people (Zech 1 0) and the 

renewal ofleadership (Zech 10:1-5), whereas the corpus adheres to Ezekiel's 

perspective on the return ofYahweh and the restoration of the land (9:1-8). For the 

reinstitution of the Davidic dynasty, the Zecharian text adapts the aspirations ofMic 4-5, 
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affirming the reinstallation of a new David, though, at the same time, the host text 

deviates from Ps 72, presenting another model of kingship. Nearly all intertexts affirm 

the view that restoration is only inaugurated by Yahweh who controls and directs all 

human events, however, the Isaianic intertexts focus mainly on this aspect, stressing that 

the intervention of the Lord is the key to the reversal of fortune for his people. In 

contrast to a number of scholars, this study demonstrates that there is no convincing 

evidence for dependence between First Zechariah and Zech 9-10.9 

9 Mason is one of the pioneers who investigates the relationship between the two parts ofthe book 

of Zechariah. His article "The Relation of Zech 9-14 to Proto-Zechariah" focuses on the thematic 
connections between Second Zechariah and First Zechariah. His fmdings are categorized into five 
emphases: (l) the prominence ofthe Zion tradition; (2) the cleansing ofthe community; (3) universalism; 
( 4) the appeal to the earlier prophets; and ( 5) the provision of leadership as a sign of the new age. He 
concludes that "a real line of continuing tradition runs from proto- to deutero-Zechariah"; Mason, 
"Relation of Zech 9-14," 238; cf. Mason, Haggai, Zechariah and Malachi, 79; Mason, "Use of Earlier 
Biblical Material," 204. Mason's conclusion is adopted by a number of scholars, e.g., Larkin, Eschatology, 
26; Person, Second Zechariah and the Deuteronomic School, 23; Meyers and Meyers, Zechariah 9-14, 27; 
O'Brien, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, Malachz: 232. 

However, Mason's argument is not without criticism. Leske comments that most of the common 
elements suggested by Mason are just general concerns of the post-exilic community and do not give 
evidence of dependence: "the universalism found in Zechariah 8 and Zechariah 14 come from the 
common influence ofDeutero-Isaiah rather than the dependence of one on the other"; Leske, "Context and 
Meaning of Zechariah 9:9," 664; cf. the concerns in Mason, "Relation of Zech 9-14," 235-36; Pierce, 
"Thematic Development," 408. 
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Restoration Themes 

By dialoguing with earlier traditions, Zech 9-10 expresses its vision of restoration. 

The restoration envisioned in the corpus is multidimensional, with a more positive tone 

on the future than the rest of Second Zechariah. The various restoration aspects exhibited 

in the text will be reviewed according to the following rubrics. 

Divine Intervention 

Restoration is inaugurated by Yahweh, who breaks into Israel's history to provide 

the needed salvation (cf. Zech 9:1-8, 14-16; 10:3b, 6a, 10-11). The advent ofYahweh to 

the temple (Zech 9:1-8) marks the beginning of the new age, reversing the negative 

fortunes of the past (cf. Isa 29:3 and Zech 7:14 in Zech 9:8a). Salvation flows from Zion, 

not other Persian royal cities, when Yahweh takes up residence on his throne in 

Jerusalem. 

However, the expected acts of salvation in Zech 9-1 0 are not entirely future 

events. The restoration is a process (cf. Hos 2:25 [2:23] in Zech 10:9a), instigated in the 

past (cf. 9:llb), continuing in the present (cf. 9:12b), and completed in the future (cf. 

9: 13b ). Nevertheless, the corpus as a whole demonstrates a sense of strong expectation 

for the fulfillment of the old promises in the imminent rather than distant future (cf. 9:9c, 

12b; 10:1). Yahweh, who ushers in the restoration, is the true ruler ofthe world. He is 

the one who controls all earthly empires and directs the course of human history, in the 

past, present, as well as future (cf. Zech 10:11 and its intertexts [Exod 12:12; Isa 

11 :15-16; Gen 49:10]). 

The salvation process is envisioned as a second Exodus, which will surpass the 

original one, projecting a future brighter than the past ( cf. Zech 10:10 and its intertexts 
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[Josh 17:16--18; Jer 23:7-8]). The deity will restore the land, renew the people, install 

good leaders, and remove the hostile forces. All these restoration deeds are possible only 

because of Yahweh's compassion expressed through his commitment of covenant (Zech 

1 0:6; cf. Jer 31:10-11 in Zech 1 0:8a). 

New Land (Important Source: Ezekiel) 

By adhering to the restoration program of Ezekiel ( chs. 40-48), the conquest of 

the foreign cities represents Yahweh's territorial claim to kingship, denoting his reign in 

the new era ( cf. Ezek 4 7:13-20 in Zech 9:1 b--2a). The restored land, which is much 

larger than tiny Yehud, will become an ideal homeland of the renewed community, a 

new people acknowledging the sovereignty of the Lord. In contrast to the present 

socio-political situation, the presence ofYahweh will enable Israel to enjoy divine 

protection from oppressive forces (cf. Zech 9:8) as well as the bounty of the land (cf. Jer 

31:12-13 inZech 9:17). 

According to Ezek 4 7-48, the alluded context, three conditions must be met 

before the community will fully realize the promise of land: (1) the land must be ready 

to be inherited (cf. 47:13-20); (2) the aliens must be accepted (cf. 47:21-23); and (3) the 

twelve tribes must exist (cf. 48:1-29). This perspective on the restoration ofland, 

particularly the last two conditions, lays the foundation for the next restoration aspect 

concerning the new community in the new age. 

New Community (Important Source: Jeremiah) 

The restoration of Zech 9-10 includes not only the reclamation of the land, but 

also the creation of an ideal people, suitable to dwell in the promised homeland with 
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Yahweh in their midst. By alluding to Jer 23 and 30--31, the new community includes 

Judah as well as Ephraim (cf. 9:13), an important theme stressed throughout the whole 

Zecharian corpus. In order to achieve this, Judah is used by Yahweh as an instrument for 

the return of Ephraim ( cf. Isa 49:2 in Zech 9: 13). This vision will satisfy the third 

condition laid out in Ezek 47--48-the existence of the twelve tribes (cf. 48:1-29). 

During the restoration process, Yahweh's people will be liberated from bondage 

(cf. Gen 37:24 in Zech 9:11b) and will return to Zion (cf. Zech 9:12a), with a divine 

promise of restoring double to them (cf. Deut 15:18 in Zech 9:12b). Instead ofweakness, 

the restored people will enjoy ultimate triumph through the strengthening of the Lord (cf. 

Zech 10:6a, 12a). Instead of poverty, the returned people will celebrate with joy due to 

the incredible prosperity flowing from Yahweh's renewed presence (cf. Jer 31:12-13 in 

Zech 9:17b). 

Though restoration cannot be brought about by human effort, the intertextual 

insight of Zech 10:6 reveals that the faithful response of the people, after divine 

discipline (cf. Jer 31:18-20 and Lam 3:31-33 in Zech 1 0:6), is crucial to the fulfillment 

ofthe impending restoration (cf. Jer 51:50 in Zech 10:9a). The misconduct on the part of 

Yahweh's people will affect the actualization of the promised salvation (cf. Jer 

14:1-15:4 in 10:1-2). Also, the intertextual backdrop of9:15 and 10:9a envisions the 

spiritual renewal of the people (cf. Num 7:13 in Zech 9:15d), emphasizing the fully 

restored relationship between the deity and his people. 

In order to create an ideal people suitable to dwell in the restored land with 

Yahweh in their midst as king, the Lord will purify the audience so that they will be 

qualified to inherit the promised land. Two intertexts are recalled to nuance this divine 
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refinement (Ezek 7:20-24; Mic 5:9 [5:10]), advocating that the purging ofthe audience 

is a part of the restoration program ofYahweh (cf. Zech 12:10-13:9). 

The new commonwealth envisioned in Zech 9-1 0 has a global dimension as 

Yahweh's salvific act is not restricted to his chosen people alone. Instead of exclusivity 

( cf. Ezra 9-1 0; Neh 13 :23-29), the corpus advocates the notion of inclusivity. The aliens, 

even former enemies, will be integrated respectfully into the covenant community after 

purification (Zech 9:5-7, lOc--d), united under a Davidic king who will reign with peace 

(Zech 9:9-10). This vision will satisfy the second condition laid out in Ezek 47-48-the 

acceptance ofthe aliens (cf. 47:21-23). 

New David (Important Sources: Micah, Psalter) 

By alluding to Mic 4-5, Zech 9:9-10 affirms that a new David will be reinstated 

in the new age. However, the image of this royal figure in the Zecharian poem is 

completely different from the notion of an ideal king in the Davidic tradition, 

particularly Ps 72. Instead of ruling with power and strength, a submissive vice-regent 

who has right relationship with Yahweh is presented as a model of ideal leadership. 

Second Zechariah insists that the future king of the new commonwealth will be 

established by and rule for Yahweh, not the Persians. The cosmic dominion of the human 

king is only possible when the royal figure realizes that his reign actually belongs to 

Yahweh and his power in fact stems from the sovereignty of the Lord. The reliance of 

the vice-regent on Yahweh (9:10a-b) forms the foundation ofhis universal reign 

(9: 1 Oc--d). 
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New Leadership (Important Source: Jeremiah) 

A new leadership caste will be supplied by Yahweh (Zech 10:4; cf. Ezek 34:1-22 

in Zech 10:2c-3; Jer 23:1-4 in Zech 10:2c-5) to replace the corrupt one, which probably 

relies on the direction from false prophets rather than Yahweh in times of distress ( cf. Jer 

14:1-15:4 in Zech 10:1-2). The rectification ofthe improper leadership situation 

provides much comfort for the audience in Yehud (cf. Neh 5:7, 15). 

In light ofthe words chosen, the good leaders in Zech 10:4 most likely relate to 

the royal circle which will lead the transformed Judeans to fight victoriously in battle 

(Zech 10:5). By reading intertextually (cf. Jer 30:21), the God-given leaders in the host 

will be ones who have a good relationship with the Lord and probably will assume a 

mediatorial role of leading the people close to the deity. 

The condemnation of the present leadership at the outset of Zech 1 0 is developed 

further in subsequent chapters of Second Zechariah (e.g., 11:1-3 and 11: 17), culminating 

in Yahweh's execution of judgment on the shepherd leaders in 13:7-9. To our surprise, 

there is no mention of priesthood in this depiction of restoration, a topic discussed 

extensively in First Zechariah (cf. Zech 3; 6:9-15). 

Summary 

Zechariah 9-10 attempts to offer hope to its readers from their Israelite heritage. 

The corpus envisions the return ofYahweh who inaugurates the new age, ushering in 

prosperity and blessing. The earlier restoration expectations of Second Zechariah 

anticipate the formation of an ideal remnant settling in an ideal homeland, with Yahweh 

as king and David as vice-regent, reigning in Zion. The new commonwealth is not only a 
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united society but also a cosmic one, with Judah, Ephraim, and the nations living 

together in peace. 

Suggestions for Future Intertextual Studies 

Although there have been a number of research projects examining the 

inner-biblical connections of Second Zechariah, nearly all of them focus on the 

diachronic dimension of the process, investigating how the corpus connects to its 

antecedent and on what biblical materials/traditions these six chapters depend. 10 Most of 

these works put much effort on issues relating to textual connections on the formal level 

rather than strategic relations between texts. However, literary dependence is not a mere 

replication, amalgamating words and phrases from sources, but rather a creative process, 

transforming intertexts to accomplish the communicative purpose in the host, as found in 

this project. Based on this, we suggest that future intertextual studies of Zech 9-14 

should pay more attention to the reason for dependence, noting whether the intertexts are 

affirmed (e.g., Ezek 7:20-24 in Zech 9:6b-7a), revised (e.g., Jer 23:1-4 in Zech 

10:2c-5), or displaced (e.g., Deut 23:3 [23:2] in Zech 9:6a, 7b-c) to express the view of 

the alluding text. II 

Recent works on inner-biblical connections have moved to a new level by using 

intertextuality as a model of inquiry, with more critics affirming that meaning only exists 

in the interaction between a text and its intertexts.I2 This phenomenon is affirmed in our 

10 See CHAPTER ONE. 
11 Cf. Schultz, Search for Quotation, 143; Hatim and Mason, Discourse and the Translator, 128-29; 

Boda and Porter, "Literature to the Third Degree," 218. 
12 E.g., Stead, Intertextuality of Zechariah J-8. Cf. Aichele and Phillips, Intertextuality and the 

Bible; Draisma, ed., Intertextuality in Biblical Writings; Fewell, ed., Reading Between Texts; Miller, 
"lntertextuality in Old Testament Research." 
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intertextual studies ofZech 9-10, e.g., the dialogue among Isa 5:26; 7:18, and Zech 10:8. 

With this perspective, future studies on the intertextuality of Second Zechariah should 

bring the various intertexts "between the lines" into focus, reflecting on their impact on 

the reading of the host text, and projecting any possible rhetorical effects that such 

connections might have created for the readers when they pick up those complex and 

intertwined allusions. 13 

This dissertation represents an attempt on this new level of intertextual studies. 

The project aims not only to read the Zecharian text in light of its intertexts but also to 

delineate the restoration themes in Zech 9-10 based on its dialogue with its complex 

web of allusions. In order to achieve this kind of reading, two more points should be 

noted. First, before examining how the intertexts shape our reading of the Zecharian text, 

we have to perform an in-depth investigation of both texts and their contexts, not only 

the host but also the source, in order to establish their respective meanings for analysis. 

Second, since the context of the host text performs an important role in guarding against 

subjectivity, we suggest all pericopes of the host text, even those passages without any 

literary dependence, should be examined as a whole to provide a better control for 

registering intertexts. Above all, our suggestions presuppose a well-defined methodology 

which is sensitive to the highly allusive character of Zech 9-14 and a willingness to 

dialogue with other scholarly works when registering an intertext. 

13 Boda, "Reading Between the Lines," 291. 
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